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INTRODUCTION 

In this thesis we have studied the eschatology of one of the most 
prominent English figures during the nineteenth century. John Henry 
Newman (1801-1890) wrote essays and delivered sermons on many 
subjects regarding death and immortality. However as of yet, there are 
only a few doctoral theses and articles on his ideas in eschatology. 

Our work has three objectives; the first and primary one is to exa
mine Newmans thoughts regarding individual eschatology, and in 
particular, Christian death, immortality and resurrection. Some consi
derations on general eschatology, namely the Parousia, the hope in 
universal salvation, and eternal punishment are also studied. The se
cond one is the presentation of the theological context in which New
man wrote and a discussion of some of the major sources for his es
chatology. The third one is a study of the supernatural virtue of hope 
in Newmans personal life and theology. 

The method followed has been a historical and theological analysis 
of Newman's life and works. A first reading of his sermons enabled a 
selection of recurrent ideas; these were then used to systematize New
mans thoughts in a second reading of the same sermons and in the 
study of his works. The content of the sermons and books was corre
lated with personal events in Newmans life, taken mostly from his let
ters and diaries, and from his biographies. 

We have identified some of the major underlying themes of his es
chatology, and have indicated the continuity and difference which 
exists in some aspects of his teaching from the Anglican to the Catho-

1 . M C K E A T I N G , Colm, Eschatology in the Anglican Sermons of John Henry Newman, 
Pontificia Universitas Gregoriana, Rome, 1 9 9 2 . This thesis studies the Anglican sermons 
only. HEGESBACH, Theodore, Theology of Death andJohn Henry Newman, Notre Dame Uni
versity, Notre Dame Press, 1 9 7 6 . This thesis describes the influence of the death of loved 
ones on Newman. It does not deal with dogmatic aspects of eschatology. 
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lie period. Some attention was given to the guiding principles of 
Newmans theology, as well as to the relationship he established bet
ween eschatology, Christology and ecclesiology. A reading of some of 
the sources that may have influenced Newmans thoughts was also un
dertaken. 

We are indebted to the constant guidance and encouragement of 
Prof. José Morales Marin, and his helpful corrections of many drafts. 
His Newman scholarship has been a source of inspiration for this rese
arch work. We also sincerely thank the Fundación Horizonte, who has 
granted the necessary financial support. We wish to express our appre
ciation and gratitude to all those who have made this study possible, 
namely the teachers at the School of Theology of the University of 
Navarre, the library staff, my friends at the Colegio Mayor Aralar, and 
my family, through their generous understanding and example. 
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DEATH, IMMORTALITY AND RESURRECTION 
IN JOHN HENRY NEWMAN 

I. N E W M A N ' S E X P E R I E N C E O F T H E D E A T H O F L O V E D O N E S 

Newman's Letters and Diaries are a rich source for the study of his 
sentiments and thoughts concerning the death of his friends and on his 
own future death. In this chaptei we will discuss the death of some of his 
immediate family and close friends between 1824 and 1836, his consi
derations on death during his illness in Sicily and the last years of his life. 

The experience of the death of friends and close family members 
shaped Newmans thoughts on death and some of his sermons. His 
interior suffering and prayer life are reflected in many of these wri
tings. They indicate a close tie between his spiritual life, the sermons 
he preached and the theology he elaborated. In the following account 
we can perceive his growing hope in God and the exercise of related 
virtues such as trust, obedience and fortitude, which constituted his 
preparation for heaven. 

1. Death of his Father, John Newman 

On his 23rd birthday, shortly before receiving the Anglican ordi
nation as deacon, Newman expressed the thought of not being well 
prepared. He prayed to God to keep him from squandering time and 
from pride. Although he was happy anticipating his ordination, he fe
ared the seriousness of taking vows. The wotds «for ever» of the ordi
nation sounded «terrible» to him. The thought of having the respon
sibility of souls until the day of his death seemed a heavy burden. 
Newman also felt remorse for the harshness which he had towards his 
brother Francis, as well as the vainglory and ambition for academic 
honors at Trinity College1. After the ordination he found peace in the 
thought of belonging wholly to God2. 
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The death of his father occurred September 29, 1824, two months 
after his ordination. His mother had informed him of his father's ill
ness. Even though the illness was short, Newman had some time to 
prepare for his father's death. Two physicians attended Mr. Newman. 
The then young curate of St. Clement's recounted some of his father's 
last words to him: «"God bless you, thank my God, thank my God" 
and lastly "my dear"»3. Newman read to his father a passage on trials 
as blessings from God taken from James 1 and another one on God's 
everlasting faithfulness from Isaiah 54, as well as the Nunc dimitís from 
St. Luke's Gospel. 

Newman was impressed by the dead body of his father; he had ne
ver seen a corpse before. After the burial he wrote a short prayer in 
which he abandoned himself in God's hands and asked Him for faith
fulness to the end. On January 2, 1825, Newman delivered a sermon 
entitled Preparation for Death, which is a consideration on the short
ness of time and the day of death4. He said that men are startled by 
the death of loved ones, but soon forget; each one should consider his 
death and judgment. Newman himself did not forget. He remembe
red his father and drew spiritual lessons from his death. One of these 
was contrition for the coldness and lack of gratitude which on some 
occasions he had had towards him 5 . 

Newman was ordained a priest on Sunday May 19, 1825; at this 
ordination he was much happier and following it he became convin
ced of the unconditional action of the Holy Spirit in Ordination and 
Baptism6. The consideration of his father's death probably contributed 
to a number of sermons that followed such as Temporal Advantages 
(1825), Secret Faults (1825) and Holiness necessary for Blessedness (1826). 
In the first one he spoke of the worldly goods which can blind man 
regarding his eternal destiny. The excessive love of the world, over-
confidence and pride endanger eternal happiness. These sermons and 
Newmans annotations on his birthday confirm his apprehension on 
the shortness and vanity of life, which he described as the «nothing-
ness of life»7. These thoughts and prayers represent his constant spiri
tual struggle against the desire for theological fame and the aspiration 
of rising in the Church 8. The death of his father helped Newman to 
affirm the decision to live a celibate life in order to devote himself en
tirely to the service of God. In reference to this, he wrote to his mot
her: «This life is no time for enjoyment, but for labor, and I have es
pecially deferred ease and quiet for a future life in devoting myself to 
the immediate service of God»9. 
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2. Death of his Sister Mary Newman 

In 1826, Newman was appointed a Tutor of Oriel College and in 
1831, he became one of the University preachers10. He wrote that his 
pupils had a high opinion of him and that he was concerned with li
vings, the Provostship and promotions11. He began to neglect his reli
gious duties and to be delighted by the company of those of the Oriel 
Common Room such as the liberal Joseph Blanco White 1 2 . He was 
preferring intellectual excellence to moral excellence13. In this set of 
circumstances, personal illness and the death of his sister Mary awoke 
him from a growing liberalism. In 1827, while preparing for the task 
of Public Examiner for the degree in classics, he underwent mental ex
haustion 1 4. 

Mary was Newman's youngest sister; he loved her very much and 
had her on a sort of pedestal. He was afraid that his attachment to het 
was not right and once had a presentiment that she would die at an 
early age 1 5 . The news of her illness however came as a shock. It was 
sudden and unexpected unlike his father's. On January 4, 1828 she 
developed severe spasms after dinner. Despite much pain she recited 
by memory verses from Keble's Christian Year. She died the next eve
ning at the age of nineteen. All throughout life he remembered her 
and mentioned her to his close friends. Mrs. Newman wrote to him 
that God punishes, but then mitigates the suffering and turns it into a 
blessing16. 

On Easter Week, April 12 he visited his family for a few days in 
Brighton and occupied Mary's bed. He sought to find meaning in her 
death by writing poetry, and wrote the poem Waking Thoughts, which 
describes Mary's death and funeral. The poem follows the theme of 
Jacob's ladder, the gate to heaven being Mary's bedroom which he ca
lled that «sacred spot». The dream brought to him a new awareness of 
God 1 7. On the return to Oxford he wrote Consolations in Bereavement 
and sent it to his sister Harriet1 8. He was consoled by the thought that 
her death was God's will. His Mercy spared her the bitterness of death 
and illness. Death came suddenly; she did not suffer the slow decline 
and wasting of illness. She died without a premonition because she 
was well prepared. Mary's death at a young age left the pleasant and 
bright image of her youth and loveliness to all. 

Newman admitted to Harriet that he was trying to accept and un
derstand suffering as a blessing. In August he wrote a verse titled A 
Picture, which describes Mary's affection, modesty and joy, and God's 
call to her. He was comforted by the promise that God will «knit in 
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love souls parted here/ where cloud is none nor change» 1 9. They will 
be reunited in heaven where she lives more fully. In 1830 he wrote yet 
another poem on Mary, Epiphany Eve: A Birthday Offering comparing 
her death to the celebration of Christ's Epiphany20. Newman had a vi
vid memory of Mary and was reminded of her at every turn in Ox
ford because he had shown her the University21. Gradually his sorrow 
turned into greater faith in God's Providence and acceptance of His 
will. 

Despite convalescence Newman was not idle; at the start of 1828 
he was involved in Oriel politics for the election of provost. In March 
he was instituted Vicar of St. Mary's, replacing Edward Hawkins, who 
succeeded Copleston as Provost of Oriel. The two blows were like a 
second conversion for the Oxford don. They predisposed him for a 
better understanding of Providence and the sacramental system, 
which he grasped in the reading of the Church Fathers during the 
long vacation of that year. In addition, he reaffirmed his commitment 
to God in a celibate life. Hengesbach describes Newman's celibacy as 
an important element of his theology of death. «It is, as it were, his 
theology of death in action... Newman's life of celibacy is his unique 
response to the still voice of God» 2 2. Shortly afterwards he began to 
break away from Whately and the Oriel Noetics. 

3. Mediterranean Voyage with Froude and Illness in Sicily 

Hurrell came from a wealthy family. His father was Archdeacon at 
Dartington, Devon. He had been elected Fellow of Oriel with Robert 
Wilbeforce in 1826 and became Tutor two years later. He was an ath
letic, lively and enthusiastic young man, who enjoyed riding, shooting 
and other gentlemanly pursuits. Newman became a close friend of 
Froude at Oriel and learnt important lessons from him. In 1830, they 
were relieved of their duties as Tutors at Oriel, as a result of differences 
of opinion with Provost Hawkins 2 3. Together with Froude and the ot
her Tutors he led the opposition to the re-election of Sir Robert Peel 
as Member of Parliament. Hurrell contracted pulmonary tuberculosis 
in 1831 and was told to travel to a warmer climate, avoiding the En
glish winter. After an initial reluctance, Newman joined Froude and 
his father on a trip to the Mediterranean. 

They sailed on December 8, 1832 and visited Gibraltar, Corfu, 
Malta, Messina, Palermo, Naples and Rome. Along the way Newman 
wrote many letters to family and friends as well as many verses. He 
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described in great detail the scenery, customs, expenses, food and lod
ging. He sent two poems to Hugh Rose for publication in the British 
Magazine. In Naples he was disturbed upon hearing of the Church 
Temporalities Bill, which would abolish ten sees of the established 
Church in Ireland and tax the Church benefices. In a few letters he re
ferred to this and compared it to similar injustices in Italy. He visited 
Pompeii and Herculaneum which he admired as wonderful places. In 
Naples he remarked on the contrast between the beautiful coast, 
mountains and buildings with the rudeness and frivolity of the peo
ple; for many «religion is turned into a mere medium of gaiety and 
worldly festivity»24. He enjoyed visiting the churches which «no words 
can describe*25, and the monuments of Rome, and seeing the Vatican 
Museums and St. Peter's illuminated 2 6. 

Newman had been very much enthralled by the scenery of Sicily 2 7 

and the memory of poets, philosophers and historians; 2 8 when the 
Froudes returned to England he went back to Sicily. The island was 
«so exquisitely beautiful» and yet «so miserable in its population» 2 9. 
His trip to Sicily turned out to be a close to death experience from an 
endemic fever and another important turning point in his life. New
man at first, thought it might be God's punishment for his resentment 
towards Hawkins or his willfulness for going to Sicily alone. At the 
same time he wrote that the devil tried to destroy him with the illness 
he contracted3 0. «1 could almost think that the devil saw I am to be a 
means of usefulness, & tried to destroy me. The fever was most dan
gerous; for a week my attendants gave me up, & people were dying of 
it on all sides; yet all through I had a confident feeling I should reco-
vera51. 

Fortunately he took on a loyal servant by the name of Gennaro, 
who had spent many years in the service of an English family. They 
reached Messina on April 21 , 1833 and traveled on mule to Taormina 
on the eastern coast of Sicily, where he was «enraptured by the "superb 
view" from the theater, "the most wonderful I can ever see"»3 2. He 
wished to climb Mount Etna, but decided not to do so because it was 
snow covered. He continued by mule to Catania and there set sail for 
Syracuse on a thirty-five foot sailing boat; on his way he re-read Thucy-
dides. 

Due to wind change the return trip to Catania was an exhausting 
mule trip and on April 30th he began to have fever. The following day 
he traveled into the middle of the island, but on May 2nd was unable 
to go on; he was very weak and ill. He stayed at Leonforte with fever 
for three days until May 6th. He fell sick again just seven miles from 
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Leonforte and had to lay in a cabin by the roadside. A doctor «who by 
chance was at hand» treated him and helped him to reach Castro Gio
vanni, ancient Enna, where he lodged with a kind and honest man 3 3 . 
On May 20 he was able to leave his bed and a few days later journe
yed for three days to Palermo. When he reached the city he was im
proving, but «could not read nor write, not talk nor think» 3 4. 

Newmans closeness to death and recovery were tied to a sense of a 
mission to accomplish. He must return to England and help to de
fend the Church against Liberalism. «1 thought God had some work 
for me» were the words he repeated when semi-delirious to Gennaro. 
One day after his recovery, he wept for many hours repeating these 
words which were unintelligible to his servant. Newman wrote to 
Wilberforce that he did not repent of his expedition to Sicily; it was 
not a failure: out of his two goals, —to see the antiquities and to see 
the country— he had accomplished one. He had seen part of the 
country, which was like the «Garden of Eden». More importantly ho
wever, he had become aware of his own «sinfulness», experienced 
God's mercy and re-discovered the sense of his vocation 3 5. Laying in 
the hut past Leonforte he said «"I have not sinned against light" and 
repeated this often. And then thought I would try to obey God's will 
as far as I could» 3 6. 

All this accounts for his great impatience when obliged to wait th
ree weeks before securing passage on a boat for Marseilles. Once the 
ship set sail, it lost wind at the Straits of Bonifacio and they had to 
wait for another week 3 7. He spent this time writing verses, especially 
The Pillar of the Cloud. In this well known poem, which begins with 
the words «Lead Kindly Light», Newman admitted his pride and as
ked God not to remember past faults 3 8. His proximity to death had 
been a true conversion which marked his life as an Anglican until 
1845. He felt he had been elected by God and now his mission see
med clearer39. His return to Oxford coincided with Keble's Assize Ser
mon. Newman immediately thrust himself into the fight against the 
liberal tendencies at Oxford. 

Years later, Newman summarized this illness as one of three crises 
brought about by Providence to give a new direction to his life: 
«Another thought has come to me, that I have had three great illnesses 
in my life, and how they have turned out! The first keen, terrible one, 
when I was a boy of fifteen, and it made me a Christian —with expe
riences before and after, awful and only known to God—. My second, 
not painful, but tedious and shattering was that which I had in 1827 
when I was one of the Examining Masters, and it too broke me off 
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from an incipient liberalism, —and determined my religious cour
se—. The third was in 1833, when I was in Sicily, before the com
mencement of the Oxford Movement»4 0. 

4. The Deaths of Hurrell Froude 
and Mrs. Jemima (Newman) Foudrinier 

Newman spent a month of the fall of 1835 with Hurrell who was 
worsening from his illness. On February 21, 1836, Newman wrote to 
Harriet that he wanted to live solely for God, but expressed the great 
loss he was about to experience with the death of Hurrell. Archdeacon 
Froude communicated to Newman the death of his son on the follo
wing Sunday; Hurrell was only thirty two years of age. 

Newman wrote to John Bowden, his close friend since undergra
duate studies at Trinity, describing Hurrell s death as a «very heavy vi
sitation (of God) to all who were intimate with him» 4 1; it was an irre
parable loss for the Church. Bowden consoled him speaking of 
Froude s help from heaven. As in the death of Mary, Newman tried to 
discover a hidden meaning, and in a letter to Jemima wrote that God 
was teaching him to depend solely on Him. Newmans attachment to 
Froude was similar to that which he had had for his sister Mary. This 
painful experience led him to a spiritual considetation of death and 
greater trust in God. 

On April 29, the day following his sister Jemimas wedding to John 
Mozley, his mother became ill. The doctors did not think that it was 
serious and a letter Harriet sent Newman missed him. He arrived to 
see Mrs. Newman on the 13th and discovered that her illness was gra
ve; she died on the 17th and was buried at St. Mary's. Newman was 
saddened by the thought of his mother's misundetstanding of his 
work and of not having spent much time with her in the months 
prior to her death. She had been upset by his notoriety and the criti
cisms, he raised, and had not given him much sympathy. Newman 
also regretted his shyness with her and felt guilt for his words and atti
tude toward her. Letters sent to his sisters expressed Newman's solitu
de and desolation. He had lost both parents, his sister Mary and Frou
de. Jemima was married and Harriet was about to marry. 

He tried to accept this suffering as God's will and grew in the vir
tue of hope. He meditated on the shortness of life and the need to 
trust in God. He felt that he was living in the presence of the dead 
and recalled othet years of loneliness at Oriel between 1822-1826 4 2 . 
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Amid solitude and sadness he had sense of God's presence in his life. 
He wrote to Jemima: «God intends me to be lonely; He has so framed 
my mind that I am in a great measure beyond the sympathies of other 
people and thrown upon Himself... God I trust will support me in the 
following whither He leads»4 3. 

All the while Newman was immersed in the controversy against 
Renn Hampden's appointment as Regius Professor of Divinity by 
Lord Melbourne. Together with Pusey and Keble, he led the cam
paign among country clergymen that resulted in the Convocation's 
vote —474 against 94— which deprived Hampden of voting in the 
election of university preachers, and removed the university's endorse
ment of his theological opinions. Newman was also busy writing tracts, 
preaching, lecturing and supervising the building of the Littlemore 
Church. In September he planned with Pusey the Library of the Fathers. 

Newman's work and the content of his sermons indicate the deep 
awareness of his vocation as well as the hope which he had in God in 
the midst of significant personal losses. In The Greatness and Littleness 
of Human Life (1836) 4 4 he preached on the promises which the world 
cannot fulfill. With a veiled reference to Froude he spoke of someone 
with great talent, who cannot develop his talents and exercise his gifts 
because of the short duration and imperfection of this life. Promises 
are broken, but we look to the future state in which all these capabili
ties will be brought out 4 5 . Death is not the ultimate end of our exis
tence; it is the scene and means of a trial. This world is only a token 
and a promise of another one, heaven. The following week he prea
ched Doing Glory to God in Pursuits of the World46 on the sanctification 
of human work, which counteracts any wrong impression about 
worldly affairs. 

In The Invisible World (\837y7 he pointed out that this mysterious 
world is already present. Man lives even now in eternity because his 
soul is in contact with God. Shortly before Froude's death he had deli
vered a sermon on the subject of the soul's immortality and had also 
spoken on the reward for celibacy48. The death of his friend and mot
her increased his dependence on God and awareness of the need for 
faith and hope. At the same time, he relied on the Church which he 
believed is the instrument for Christ sacramental presence and provi
des a real companionship. The following year he preached on the 
Church as the tangible presence of God in the world 4 9 and on the 
communion of the saints5 0. In later sermons the impression of the de
ath of his family and friends remained very much alive and moved 
him to greater hope and love of God 5 1. 

file:///837y7
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5. Newman's closeness to death 

Newmans poor health and many adversities led him to think of an 
impending death in March 1864. Earlier that year, Charles Kingsley, 
chaplain of the Queen and professor of Modern History at Cambrid
ge insulted Newman in a book review and in a subsequent letter. A 
debate ensued and Newman defended himself in a pamphlet to which 
Kingsley replied with another article. The latter prompted Newman 
to write his afterwards famous autobiography with the history of his 
religious ideas; he had wanted to do this for some time before and the 
debate with Kingsley provided the right occasion. On March 13th, in 
the midst of the controversy and while preparing to write the Apolo
gia, Newman had the presentiment of a very close death. 

Alone at his home he wrote a profession of faith and a prayer for a 
good death, which is contained in his Meditations and Devotions un
der the heading «written in the prospect of death» 5 2. He acknowled
ged his faith in the one, holy, catholic and apostolic Church founded 
by Christ and entrusted to St. Peter. The profession was followed by a 
long litany which begins with an invocation to the Blessed Trinity. It 
ends with a petition asking God to bring into the fold of the One 
Church all who are outside it, before their death. 

Newman's health did not deteriorate at that point and by the end 
of March he began writing the Apologia pro Vita Sua (1864). First it 
was published as seven booklets which came out at intervals between 
April and June 5 3 . The project involved great work and much suffe
ring. Some months later he composed The Dream ofGerontius, which 
will be discussed in the second chapter. 

During the following three decades Newman suffered the death of 
many dear friends. In 1873, Newman lost three great friends, Edward 
Bellasis, Henry Wilberforce and James Hope-Scott. Sergeant Bellasis 
was a lawyer who lived in London and did not belong to the Oxford 
group of Tractarians. After being received into the Church in 1850, 
he was always at Newman's side encouraging him and helping him in 
many ways. Wilberforce had been tutored by Newman at Oriel and 
like Rogers had been one of his intimate friends at Oxford. Wilberfor
ce also followed Newman into the Church. Once a Catholic, he wor
ked as Secretary of the Catholic Defense Association and became pro
prietor and editor of a journal, the Weekly Register. At the funeral of 
Henry Wilberforce, someone led Newman to the pulpit; after a few 
attempts to speak, he managed to say that Wilberforce had been like 
Abraham, leaving home and friends to become «a fool for Christ» 5 4. 
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Hope-Scott was a also a lawyer and a friend of Bellasis and Edward 
Badeley; they had met one another about 1840. Hope-Scott gave 
Newman much advice and support in the project of setting up the 
Catholic University in Ireland. During the Achilli trial Newman des
cribed him as «emphatically a friend in need» 5 5. On the return from 
Henry Wilberforce's funeral Newman found out by telegram of Hope-
Scott's death and traveled to preach at his Requiem. 

Edward Caswall was an Oxford graduate and parish priest, who 
also had come into the Catholic Church through Newman's influen
ce. He wrote some volumes of poems and sermons and various devo
tional treatises. Caswall was a zealous and kind priest and a wise coun
selor to Newman 5 6 . When he died in 1878, Newman wrote that he 
was «one of the four who one after another have generously thrown 
themselves and all that they had into my hands, and whose loyalty 
and love God only can repay»57. 

Ambrose St. John, educated at Christ Church, Oxford, was an 
Oriental scholar. He was ordained an Anglican priest and worked as 
curate for Henry Wilberforce, his natural link to Newman. He was re
ceived into the Roman Catholic Church shortly before Newman, and 
for thirty two years devoted himself entirely to Newman's interests. 
His talents and tastes varied much from Newman's; he knew German 
and Spanish well, and had mastery of French and Italian whereas 
Newman only had a working knowledge of the latter; he did not have 
any musical talent or interest in school teaching, nor did he like pa-
tristics or philosophy, but he put aside his preferences to serve New
man and the Oratory5 8. He loved Newman so much that his early de
ath in 1875 was a great affliction for Newman, who asked to be buried 
in the same grave. 

In January 1880 Newman fell and broke a rib; two months later he 
fell again and broke two ribs. The following years the falls increased in 
frequency. He gradually lost hearing capacity and his ability to see fai
led to the point that he could not read under candle light. He develo
ped considerable difficulty in writing due to pain in his fingers, and in 
the end was unable to sign his name. At the age of eighty three he be
gan to forget ideas during sermons5 9. This decline in his normal acti
vities of reading, writing, and at last saying Mass and preaching made 
him more and more aware of his future death; he felt truly in God's 
hands. 

The death of many of his juniors and of his friends often brought 
the consideration of his own death to mind. His abundant correspon
dence reveals a serene attitude in the midst of this prolonged physical 
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suffering and approaching death. The root of his peacefulness was his 
trust in God's mercy and a constant thanksgiving for all his blessings. 
He felt that time was not his own and perceived the closeness of de
ath 6 0 . For example, in a letter which he wrote to Pope Leo XIII in No
vember of 1889, he expressed his desire for heaven and the presenti
ment that this was his last letter to the Pope6 1. 

Regarding the time of his death, Newman wrote to a friend, Geor
ge T. Edwards: «1 am quite in the dark when it is that God will take 
me, for my worst trial of failing strength at present is nothing more 
serious than difficulty of writing and dimness of sight, but I have a 
clear consciousness of course that I cannot last long, nor indeed is any 
time long or short to one, who as lived so many yeais as I have» 6 2. 
God who is the Creator decides on each person's death, but this God 
is not the God of Reason; He is the personal and loving God who 
Newman described as «a true friend»63. In Newman's letters God was 
usually named as: Our Lord, Our Maker or Our Creator. The more 
familiar and intimate connotation of the word «friend» conveyed his 
personal trust in the Creator. Christ is a true friend in whom he trusts 
completely. He also spoke of God's wisdom and gentleness, in parti
cular referring to all the blessings which he had received despite illness 
and trials 6 4. 

Although he was advanced in years, he visited his family and 
friends when they were ill and especially when they were close to de
ath. Lord Coleridge, Bishop Ullathorne, Frederick Bowles and many 
other friends remarked on his kindness, cheerfulness and saintliness. 
He also visited some who were close to death with whom he had es
tranged relations such as William Faber, head of the London Oratory. 
In 1863, he traveled to London to see Faber who was ill. The latter 
described Newman's affectionate gestures during that visit and the te
ars Newman shed upon leaving the room. Faber died in September 
and Newman assisted the funeral. Another meaningful visit was the 
one to Frederick Bowles, a convert since 1845 and member of the Bir
mingham Oratory, who later abandoned the Oratory. Bowles compa
red Newman's visit to a «plenary indulgences. 

He gave great importance to the spiritual care of those close to de
ath and the administration of the last sacraments to them. When Fr. 
Ambrose St. John developed an unexpected illness and died, Newman 
complained of the doctor's hindrance to the administration of the last 
sacraments to him. He made it a point that the members of the Ora
tory were always to be accompanied at the time of gtave illness. In 
1882, at the age of 81, he ttaveled alone to visit his brother Charles 
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whom he had not seen for over forty years. Charles had become an at
heist and lived with a woman named Amy Griffiths who ran a boar
ding house. When Charles fell gravely ill, the Rector of Tenby went to 
see him, but he did not show fear of death nor desire to receive spiri
tual help; he died on March 23, 1884. 

Until the end of his life, especially after the publication of the Apo
logia, Newman attempted to renew contact with friends and to offer 
them spiritual assistance65. A touching account of this is found in the 
exchange of letters with Mark Pattison who had been a Tractarian and 
friend of Newman at Oxford. He was then Rector of Lincoln College, 
Oxford, but had become a skeptic 6 6. Pattison fell ill on Christmas 
1883. He was very moved by a kind letter from Newman and answe
red addressing him as «my dear master». Pattison acknowledged the 
distance in their beliefs, but confessed his veneration for Newman and 
subscribed a letter to him as «your affectionate son and pupil». Patti
son however was initially reticent at the prospect of Newman's visit. 
The Cardinal delicately insisted and, just as soon as he recovered from 
a month long cold, he traveled in the middle of winter to visit Patti
son. Newman did not reveal what they spoke during that meeting, 
but he was happy and hopeful about Pattison's spiritual condition. 
The main reason for his trip was to gain him for God and he managed 
to introduce him to an Oxford priest. Pattison died a few months af
terwards. 

Besides assisting to the funerals of friends and sometimes delive
ring the sermons, he always celebrated Mass for their souls. For the 
deceased members of the Oratory he would celebrate the Gregorian 
Masses along with the other priests at the Birmingham Oratory. In 
countless condolence letters, he wrote to the recipients that he had of
fered or would offer the intention of the Mass for their beloved depar
ted. In 1886, he wrote to Fr. William Hobart Kerr: «Your father, 
mother, Francis and your sister are all gone to their rest. I pray for 
them at the Memento, especially for your mother who urged me not 
to forget»67. Newman wrote to numerous friends and acquaintances 
immediately as soon as he would hear of the loss of one of their relati
ves. These letters were usually short; they conveyed an affectionate 
greeting and often a fond memory of the deceased. Newman inva
riably alluded to God's mercy and infinite knowledge, and frequently 
expressed his own grief and compassion. 

In 1885, William J . Copeland, his friend and ex-curate at Little-
more died; Newman wrote to Miss Giberne telling her that his oldest 
living friends besides her were Frederick Rogers and Thomas Mozley, 
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his brother-in lav/58. Newman described Copeland as «one of the 
faithfullest friends». This description gives us a glance at the affection 
he had for his friends and how he missed their sensible company 6 9. 
However, when Maria Giberne died that same year, Newman's reac
tion expressed serenity and abandonment in God. He succinctly wro
te that she had prepared for death with thirty years of penance 7 0. As in 
many other references to death, he had in mind that life should be a 
preparation for the particular judgment and the encounter with the 
Trinity. 

During these years, persons who had known Newman at Oxford 
began publishing their reminiscences of him and the Oxford Move
ment. He was annoyed at the inaccuracies of Thomas Mozley's Remi
niscences and Lord Malmesbury's Memoirs71. He asked Anne Mozley 
to edit and publish the correspondence of his Anglican years and to 
consult Dean Church 7 2 and Rogers for help. Newman was concerned 
with the truth concerning his opinions and actions. He felt the need 
for this publication because his life was controversial; he would be 
obliged either to speak or to be silent. He wanted his writings to be 
studied by someone who was a friend, an Anglican and a contempo
rary 7 3. He wrote many letters to Miss Mozley providing advice, but at 
the same time wished her to do the work on her own without his in
dications. Although she finished it before his death, he trusted fully in 
her work and did not read it 7 4 . 

In 1886, Archbishop George Errington, whom Newman had known 
for fifty years, died 7 5. Newman felt naturally lonely, but the death of 
friends and acquaintances no longer saddened him. During this pe
riod, he often expressed in his letters the hope of a future meeting with 
his friends in heaven as well as with those who had been at odds with 
him, such as Principal Shairp 7 6 (1885) and John Cowley Fisher (1887). 
He prayed for his friends, received visits and continued to publish. He 
worked on the revision of his writings, namely On the Inspiration of 
Scripture and Athanasius. He was also engaged in posing for portraits 
and photographs. His vitality can be perceived in a small event that 
took place on Newman's visit to a London photography studio 7 7. The 
photographer did not like Newman's expression until his face became 
animated as Fr. Neville began talking about the zoo they had visited. 
At an old age he still maintained a lively interest in animals and had 
enjoyed the visit to the zoo. 

Up to the end his letters show that he kept up his good humor. His 
lively and personal correspondence with Maria Giberne serves as an 
example. In 1882 he wrote to her: «If you have no teeth you cannot 
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eat hard substances without danger...unchewed meat is as dangerous 
to a stomach as brick and stone, or a bunch of keys. You are not an os
trich. I am very serious...». Newman who had played the violin as a 
youth also kept his appreciation for music. As on many other occa
sions he attended the Birmingham Music Festival in 1889. He was 
present for the performances on three days and the last day heard a 
concert with the music of Beethoven, his favorite composer7 8. Alt
hough he remained intellectually active, he became physically weaker 
and needed the constant help of Fr. William Neville, his faithful com
panion. 

Newmans close friend and bishop for forty years, Bishop William 
B. Ullathorne 7 9 died in 1889. On his retirement two years earlier he 
had visited Newman who unexpectedly knelt before Ullathorne and 
asked for his blessing. After expressing his embarrassment, Ullathorne 
imparted a blessing on Newman. In November of the same year anot
her very close and old friend, Frederick Rogers (Lord Blanchford) 
died. Rogers had been Newman's favorite pupil at Oriel. He had gai
ned a double first degree and had been elected Tutor of the same Co
llege in 1833 while Newman was at Palermo. Newman's love for him 
was like that which he had had for Hurrell Froude and Ambrose St. 
John. Rogers had advised and defended Newman for a long time, and 
in the last years had shown him numerous signs of affection including 
visits, letters and gifts. 

Meriol Trevor's biography of Newman provides a detailed account 
of Newman's last year and last days. Trevor describes Newman's ap
proach to death as an encounter with Christ. Newman had told Wi
lliam Neville that his work was done at the Oratory. At the start of the 
decade the cardinal had trained a new generation of priests and now 
these wete carrying out, on their own initiative, works such as St. Phi
lip's Grammar School, built in 1887. He could do no more and he 
told Neville «it is not kind to me to wish to keep me longer from 
God» 8 0. His short letters, dictated to Neville, show how his thoughts 
were totally immersed in God, the communion of the saints and ever
lasting life8 1. One of these letter, directed to a Protestant minister, spo
ke of meeting in heaven to praise God for his mercies8 2. 

Newman was cheerful, despite his physical weakness. He had cele
brated his last Mass on Christmas 1889, because he was afraid to spill 
the Chalice, but he continued to say Mass every day —a «dry» 
Mass— without consecrating. His face and gestures would brighten 
up even more during these moments 8 3. In 1890, he attended the ye
arly School play which was Andria, a Latin comedy; as a boy he had 
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acted in the same play at Ealing School. He awarded the prizes and 
spent time with the visitors. Newmans last act was to receive his niece 
Grace, Harriet's daughter whom he had not seen since 1843, the year 
Harriet severed ties with Newman. Grace was middle-aged and ma
rried. He went down the stairs from his room and spent some time wa 
king with her. Trevor remarks that on the eve of his death Newman 
happily ended another separation84. 

Newman fell sick early the next morning and when the doctors 
saw him they diagnosed pneumonia. On Sunday during a short revi
val, he asked Neville to recite a part of the Breviary with him. One of 
his doctors and Bishop Ilsley who were away returned immediately. 
The following day he received extreme unction; he was unconscious. 
He had received Holy Communion the day before. He died on the 
evening of Monday, August 11 th, 1890 at a quarter to nine surroun
ded by the members of the Birmingham Oratory. He was buried on 
August 19th and his friend Bishop Clifford delivered the funeral ho
mily. According to Newman's desire, his body was placed in the tomb 
of Ambrose St. John at Rednal. The tombstone inscription, which 
had been chosen by Newman in 1876, reads: Ex Umbris et Imaginibus 
in Veritatem. 

II. D E A T H I N T H E W O R K S O F CARDINAL NEWMAN 

During Newman's lifetime his works underwent many editions, 
and the translation of some of them into Spanish and French began. 
He wrote on the subject of death more than may appear at first sight, 
but with the exception of sermons, his thoughts are often contained 
within texts devoted specifically to other subjects. He alluded to death 
in reference to a wide range of aspects of Christian life because he at
tributed great value to the consideration of death and judgment. The 
awareness of one's future death constituted for him a major stimulus 
for a true Christian life. 

His method and style differ significantly from the scholastic appro
ach, as well as that of some of the principal twentieth century theolo
gians. He did not formulate «questions» on the subject of death, for 
example, whether death is an act or a passion, or the manner in which 
suffrages help the souls of purgatory. His point of view on some of 
these issues is clear from many concise affirmations, but his interest 
lays on: (1) death as the encounter with Christ, Our Judge; (2) the 
spiritual and psychological dispositions of men at the time of death; 
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(3) the bearing of death on present and eternal life —the eschatologi-
cal dimension of morality—; and (4) the visible and invisible Church 
at the moment of death. 

His writings offer some new insights towards the solution of pro
blems such as the nature of purgatory and the renewal of morality in 
the light of life after death. In this chapter, we examine the works in 
which Newman wrote most on eschatology and death, namely his An
glican and Catholic sermons. We will also refer to texts from his Letters 
and Diaries, and discuss his major poem The Dream ofGerontius. 

1. Dying Men and Women 

The Vicar of St. Mary's concurred with the common observation, 
that, for the most part, each man dies according to the way he has li
ved. When death is expected, religious persons die peacefully, despite 
illness and sadness. They prepare through prayer, acts of contrition 
and the grace of the sacraments. They arrange material affairs and give 
advice to their family and friends. However, men cannot count on an 
expected death; it often comes with a sudden illness or accident, 
which precludes all immediate preparation, or incapacitates the sub
ject for a calm and pious end. Therefore, sincere Christians should 
live with an attitude of vigilance and constant preparation, following 
St. Paul's advice, as if every day was their last8 5. The reaction of nomi
nal Christians varies greatly; some convert; some are bitter towards 
God; others deny that they are going to die, and others who would 
like to change, are too set in their habits 8 6. 

Passages of Newman's sermons are in continuity with the long tra
dition of works on the artes moriendi which are found among Greek 
philosophers, the Middle Age Benedictine monks and later renais
sance theologians. Among the latter, were Catholics such as Cardinal 
Bellarmine (1542-1621) and Erasmus of Rotterdam (1466-1536), 
and Protestants such as John Calvin (1509-1564) and Jeremy Taylor 
(1613-1667). Tenenti points out how this literature evolved and be
came, during the fifteenth century, an artes moriendi, which focused 
on a good life as the best preparation for a good death 8 7. These books 
did not insist on the closeness of death or the macabre aspects of the 
agony; they were artes vivendi, and dealt more with living a good life, 
under the consideration of one's future death 8 8. They underlined the 
relationship between a holy life and a good death, which in reality 
was already present in St. Paul's epistles8 9. 
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The Calvinist Duplessis-Mornay summarized this idea on the 
front-page of his work, L'Excellent Discours de la Vie et de la Mort 
(1575): «Pour mourir bienheureux, a vivre il faut apprendre./Pour 
vivre bienhereuex, a mourir faute apprendre»9 0. Catholics, Anglicans 
and Protestants of the sixteenth century shared the idea that holiness 
is necessary in order to ensure a good death and a happy afterlife. On 
the question of purification after death they were, however, comple
tely divided 9 1. 

Unlike the monks of the eleventh century, St. Robert Bellarmine 
was not over concerned with a mors improvisa, brought about by unex
pected causes or violence, because the destiny of men depends more on 
their entire life, than on the last moment. Inspired by St. Ignatius, Be
llarmine taught that men should live soberly as God's administrators. 
Two centuries later, Newman, who was familiar with Bellarmine's trea
tise ort purgatory, taught the same doctrine in his sermons and in The 
Dream of Gerontius92. Christians must live with their mind and heart 
set on heaven, but without despising God's material blessings or neglec
ting their ordinary duties. His emphasis was also on a «good life», 
which is the necessary condition for a Christian death and heaven. 

As we have shown, there are many references to the death of his 
friends in Letters and Diaries. Some of these deaths embodied the 
Christian ideal of death, although not in the stylized fashion of Victo
rian death stories93. For him, the Christian's life should be marked by 
the desire to live for Christ alone, and to be fully united to Him in he
aven. In one letter, he acknowledged the edifying account of «fervor 
and fidelity» of a religious sister who died at 90 years of age 9 4 . On 
another occasion, Newman wrote to console a religious community at 
the unexpected death of a young religious sister; he was convinced 
that she already enjoyed God's reward, and that in heaven she interce
ded on behalf of her convent sisters95. 

Newman often referred to these situations, insisting that repentan
ce is the work of a life time; it is presumptuous to leave it for the end. 
Otherwise, at the «very moment of death we shall recollect everyt
hing; all things will come before us. We shall wish to speak; it will be 
too late. We shall have passed from this life; the accepted time will 
have passed by» 9 6. His reflections were confirmed by everyday life ob
servations. In the Letters and Diaries he mentioned the unexpected de
aths of friends and acquaintances; for example, in 1859 and 1860, he 
wrote on the sudden deaths of Richard Simpson from heart disease; of 
William Henry Scott at age forty, and of the gardener at Edgbaston 
on Christmas Eve. 
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Newman compared the need of preparation for judgment to the 
activity persons undertake before a long trip. They take provisions 
and inquire on the places they will travel to; they find out the persons 
they will meet, and ask for letters of recommendations. The end of 
earthly life will put things into perspective, revealing the true value of 
earthly goods and pleasures97. These will count much less than the va
lue assigned to them before. Persons in this condition cherish the 
good works done and ask for prayers; they do not wish to go before 
God empty handed. 

Newman urged men to live in the state of grace, in friendship 
with God, so as to die in grace. We find, in his diaries, accounts of 
exemplary Christian life; Fr. Joseph Gordon 9 8 and the Duke of Nor
folk99 were two close friends of whom he wrote. He had the consola
tion of having administered the last sacraments to Gordon, his faith
ful friend. Newman insisted that the reason for Christ's Incarnation 
and the mystery of redemption was that men might live and die in 
grace 1 0 0. 

Based on his experience as Vicar, and later as a priest of the Ora
tory, he was able to preach in his sermons on the light, which the pers
pective of death and immortality shed on earthly life and all its vani
ties. A short passage, from one of the Parochial and Plain Sermons, 
sums up the thoughts of a person beholding death. It was a memoria 
mortis, but rather than focusing on the corruption of the body and 
the temptations of the devil it set the attention on Christ and his co
ming: 

«We know how men feel and act when they come to die; they dischar
ge their worldly affairs from their minds, and try to realize the unseen sta
te. Then this world is nothing to them. It may praise, it may blame, but 
they feel it not. They are leaving their goods, their deeds, their sayings, 
their writings, their names, behind them; and they care not for it, for they 
wait for Christ. To one thing alone they are alive, His coming; they watch 
against it, if so be they may be found without shame»101. 

At that moment, only God's glory and the good works done out of 
God's love will have real value. The Vicar of St. Mary's warned against 
the pursuit of human glory; no one will remember us after death, not 
even our neighbors. He remarked that the desire for admiration from 
persons who do not know us is an irrational sin. Christians should act 
with the sole intention of pleasing God and obtaining a smile or an 
encouraging word from Christ. Their gaze should be set on Him alo
ne; their entire life oriented to doing His will 1 0 2 . Christians should not 
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act like the pagans who do not believe in eternal life and therefore 
seek glory, fame and honor. The consideration of personal death and 
judgment served as a sobering thought 1 0 3. 

2. Death of Saints and Martyrs 

A number of sermons were dedicated to comment on the death of 
infants, some in relation to the need for infant baptism, and others on 
the death of the holy infants 1 0 4. In other sermons he addressed the 
subject of martyrdom, premature death, sudden death and suicide. 
His insight on the early death of Josiah, King of Judah, has special in
terest, because it presents the possibility of death as a blessing from 
greater suffering on earth, and furthermore, affirms God's authorship 
over life and death. 

Josiah had begun a religious reform at the age of twenty, without 
the counsel of his priests, who were disbelievers and ignorant. Shortly 
after, the Law of Moses was found in the temple of Solomon, and Jo
siah assembled all the people; and read it publicly. He instructed them 
to do penance; increased the pace of his reforms; and celebrated the 
Passover in a manner which had not been done since the time of the 
judges. God rewarded Josiah's obedience with an early death, though 
a violent one. He was killed by archers in a battle against the King of 
Egypt. Through this death God spared Josiah from the deportation to 
Babylon, which was the punishment for Judah's idolatry. 

Men should struggle to be found acceptable at the moment of de
ath, which is the moment of judgment and retribution when they 
must account for their talents. He singled out Josiah's youth and his 
obedience to natural conscience at early age, even before knowing the 
Law of Moses 1 0 5. Upon finding and reading it, «Josiah's greater know
ledge was followed by stricter obedience». He turned to God with all 
his heart and with all his soul, unlike any king before him 1 0 6 . Newman 
praised Josiah's reverence for the law and the worship of God, and set 
him as an example of one who fills his ordinary life with those practi
ces that most people postpone to their moment of agony. 

Although Newman liked to pray, in the Litany, for God to deliver 
us from sudden death 1 0 7 , he believed that an untimely death, such as 
Josiah's, can be a reward for obedience to God. All men, good and bad 
must die, Josiah like Ahab, because death is a punishment for original 
sin, but the time of death, and its circumstances vary significantly, 
bestowing a reward, as in the case of Josiah, or further punishment. 
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Newman also preached on a type of death which is altogether dif
ferent from the others, namely martyrdom, which is unique, as far as 
its cause and its torments. Martyrs are those who die for Christ and 
His Church; they are put to death for preaching the truth 1 0 8 . On the 
feast of St. Stephen, he singled out some characteristics of martyrs. 
They suffer voluntarily for Christ's sake, and their torture, like His, is 
a public and cruel one 1 0 9 . They are mocked by their enemies, and de
prived of the sympathy and service of their brothers. The martyrs rely 
on God's presence; the Lord allays all their fears (Ps 23) . He is their 
strength and comfort. They participate in His suffering and thus be
come our benefactors110. 

Regarding St. Stephen's martyrdom and that of the Holy Inno
cents, he spoke of «a kind of sacrament, a baptism of blood». Further
more, he taught that «a Martyrdom is a season of God's especial po
wer in the eye of faith, as great as if a miracle were visibly wrought» m . 
In the novel Callista, A Tale of the Third Century (1855) there are 
some passages in which Newman developed his thoughts on martyr
dom. It is an act of perfect love that involves a complete submission to 
God's will. Martyrdom is a special grace of God by which a Christian 
identifies himself with Christ's death; he dies with Christ and con
quers with Him. 

Callista, the young third century convert, describes this grace as a 
vocation. She replies to her brother, who pleads that she save her life on 
his behalf: «1 have no brother, except One who is calling me» 1 1 2 . The 
initiative does not belong to her; it is God's will. Callista is offered an 
escape from the death penalty, renouncing her faith in Christ, but she 
rejects it. She answers those who wish her to live at all cost: «He died 
for each one of us, as if there were no one else to die for. He died on the 
shameful cross. Amor meus crucifixus est»ni. She also declines to com
mit suicide, which is offered to her, in order to avoid the cruel Roman 
tortures; she wishes to die for her Love, and to die as He died for her 1 1 4. 

The participation in Christ's suffering and death is a mystery, 
which God wills and which the Christian must discover. In Murder in 
the Cathedral, T. S. Elliot develops this notion, mentioning some 
words of the English martyr St. Thomas Becket. In his last homily, on 
December 25, 1170, the Archbishop of Canterbury said that God is 
the one who makes martyrs; martyrdom is His design out of love for 
men. The true martyr is an instrument of God and the time of his 
martyrdom is in God's hands 1 1 5 . Becket recalled the memory of Elp-
hege (953-1012), also Archbishop of Canterbury and martyr; and be-
seeched the prayers of his faithful116. 
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3. Anglican Sermons 

As an Anglican priest, during the years 1824 and 1843, Newman 
delivered many sermons, which he published under the title Parochial 
and Plain Sermons; the first volume was printed in 1834. The sermons 
were preached at St. Clement's Parish, St. Mary's Church, which was 
the university parish, and the chapel at Littlemore. These sermons 
had a significant influence on the spiritual life of many of his contem
poraries; several thousand copies of the first volume were sold" 7 . 
Newman's primary concern was to help his parishioners to lead a holy 
Christian life, based on prayer, the sacraments, and exemplary beha
vior in their ordinary work. 

From his first conversion in 1816 until 1826, he had maintained 
the Calvinist Theology of imputed righteousness. Gradually, however, 
the study of S. Scripture and the Church Fathers led him away from 
«religious emotions to the belief in baptismal regeneration118. In 1839, 
the Oriel don considered his position as an Anglican at its height 1 1 9. In 
April he wrote The State of Religious Parties, which criticized the two 
positions that tyrannized the Anglican Church: Liberalism, and Evan
gelical religion or Puritanism. For him, the latter was worse, and more 
dangerous, because it lacked an intellectual basis, a principle of unity 
and theology1 2 0. 

He proposed a Via Media, which was a sort of remodeled and adap
ted Antiquity 1 2 1 . However, only a few months later, in August, while 
reading an article by Nicholas Wiseman (1802-1865) on the Donatist 
Controversy, his theory was torn to pieces 1 2 2. He realized that the rule 
of Catholicity, expressed by St. Augustine, as securus judicat orbis terra-
rum, was a greater criteria than Antiquity alone. The deliberate judg
ment of the Church constitutes the last and final sentence against tho
se that protest and secede 1 2 3. 

Nonetheless, the Vicar of St. Mary still had over five years of agony 
before entering the Catholic Church. He considered for some time 
the union between the Anglican and the Roman Church, and attac
ked some of Rome's political and social lines of action. In addition, he 
argued that the Anglican Church also had the note of catholicity. Fi
nally however, he decided to resign from St. Mary's because he could 
no longer defend the Anglican faith. In February of 1841, he publis
hed Tract 90, demonstrating that the Anglican Church doctrine ex
pressed in the Thirty-Nine Articles were compatible with Roman 
Catholic doctrine. The publication of this tract, together with the 
storm that ensued was an important step towards Rome. The criti-
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cism which he received made him feel that he was no longer at home 
in the Anglican Church. 

The following summer he translated St. Athanasius, and moved 
definitively to Littlemore to pray and study in quiet. There he under
went «three blows»: the bishops' condemnation of Tract 90, a lesson 
from his study of Arian history, and the establishment of the Jerusa
lem Bishopric. In September of 1843, Newman preached his last An
glican sermon, The Parting of Friends124, and resigned from St. Mary's. 
He retired into lay communion as an Anglican, and in October 9, 
1845, was received into the Roman Catholic Church by Fr. Domenic 
Barberi 1 2 5. 

3.1. Characteristics of the sermons 

Newman began each Anglican sermon with a Scripture passage ta
ken from the liturgy of the season, and continued with an explanation 
of the text. Unlike many of the theology handbooks, written over the 
last seven centuries, Newman did not approach S. Scripture as a se
condary element of an argumentative character. On the contrary, the 
Bible was for him, together with Church Tradition, the starting point 
of Christian knowledge. His exegesis has a sapiential character and 
contains many everyday examples of moral applications. 

The influence of the Fathers of the Church can be ascertained in 
the Anglican sermons. Although he did not quote them, his sermons 
reveal many ideas that he learnt from the Fathers, in particular the 
eastern ones. He studied St. Athanasius, the Cappadocians, St. Gre
gory the Great, Cyril of Alexandria, St. John Chrysostom, Theodo-
ret, Clement of Alexandria and Origen. His notion of the interme
diate state, purification, deification, and his insistence on Christ's 
Parousia and the Final Judgment are some examples of his dependen
ce on them 1 2 6 . 

The Vicar of St. Mary's placed great emphasis in his sermons on 
human correspondence to divine grace, and the work of the Holy Spi
rit in the soul. He preached on the need for a lively faith which is pro
ved by works. He drew out the eschatological implications of mora
lity, maintaining a fine balance between two possibilities: the promise 
of heaven and the fear of condemnation. He dealt with these subjects 
in a manner appropriate for a sermon. With his literary talent and 
good knowledge of human nature, he evoked numerous details of 
everyday life and psychology, instead of dwelling on abstract conside
rations. 
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Not surprisingly, a large number of the sermons are on the theolo
gical and moral virtues, lessons taken from the consideration of the li
ves of the patriarchs, the Apostles, and Christ Himself. Newman ad
mitted to the moral character of his sermons, but these also addressed 
all the mysteries of the Faith. 

The eschatological themes were frequent in the sermons, but they 
are not developed, save on few occasions such as the sermons on the 
intermediate state, the coming of Christ, and the communion of the 
saints. Death, the final judgment, and hell, were key reference points 
that Christians must have in order to reach heaven. A study of the ser
mons provides a general vision of Newman's teaching. His perspective 
is primarily theological, but contains an underlying philosophical and 
historical vision. In addition, within this doctrinal context, he often 
presented an existential approach to death. As a gifted observer, he 
described the feeling and perception of persons close to death, their 
human and spiritual concerns. 

3.2. Christian Morality 

Although Newman reminded his parishioners of the danger of 
condemnation, he emphasized the promised reward as the most po
werful motive for Christian life. Newman depicted life on earth as a 
continuous struggle with failures and victories. The aim of Christian 
life, summarized in the following text, is the beatific vision. «After the 
fever of life... struggling and failing, struggling and succeeding; after 
all the changes and chances of this troubled unhealthy state, at length 
comes death, at length the White Throne of God, at length the Beati
fic Vision. After restlessness comes rest, peace, joy; —our eternal por
tion, if we be worthy—; the sight of the Blessed Three, the Holy 
One...» 1 2 7. His moral doctrine was resolutely «heaven-oriented». 

«Watching» was a byword which Newman frequently employed to 
characterize the proper attitude of a Christian who awaits Christ's ad
vent. This term expresses the Evangelical vigilance which arises from 
hope in Christ. Those who love God, and who have faith in Him, are 
always «watching». Newman recalled this disposition, drawn from 
Christ's teaching in the parable of the ten virgins, and His lesson to St. 
Peter in Getsemani 1 2 8. Newman constantly brought to the minds of 
his parishioners the reward and the punishment promised by God. 

For him, Christian life was synonymous with righteousness, which 
means living in conformity to God's law. He compared the origins 
and characteristics of obedience to the law in the Old and New Testa-
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merits 1 2 9. The latter taught a new inward law, that of holiness, which 
superseded the Law of Moses. The Holy Spirit makes this new life 
possible, first, through baptism, and afterwards, through countless in
terior graces. In addition to the orthodox doctrine on original sin and 
the need for baptismal regeneration, he taught that the life of men is a 
constant warfare with the world, the flesh and Satan. All Christians 
are called to perfection in their state of life and ordinary work. Thus, 
Newman warned against two errors, on the one side, the Pelagian he
resy, and on the other, a low standard of duty. 

The Anglican sermons reveal Newmans strong belief in God's gra
ce, working through the sacraments and ordinances of the Church. 
He frequently touched on the subject of grace, Baptism, Holy Com
munion 1 3 0 , Confirmation, Confession and Holy Orders. He taught 
that God's grace works in the soul of the believer, effecting a real 
change. Upon hearing some criticism on the severity of his sermons, 
he commented that his words, as a preacher, could never obtain more 
than those of John the Baptist, yet his role as a priest gave him the di
vine influence of the sacraments1 3 1. 

The example for all men is Christ's life and teaching, of which the 
beatitudes are the summary 1 3 2 . At the root of this struggle should be 
love for heaven, which, rather than miracles, is the way to heaven 1 3 3. 
Obedience to God is another term equivalent to holiness and righte
ousness, which is frequently found in Newman's sermons. Obedience 
sums up a life of (1) self denial; (2) prayer; and (3) frequent reception 
of the sacraments and ordinances of the Church. He considered that 
self-denial or mortification was, so to speak, a test of religious earnest
ness. It consists in giving up innocent pleasures, yielding to others, 
and doing some unpleasant mortifications134. 

Fasting was one of the acts of self-denial that he advised, especially 
during the season of Lent 1 3 5 . Together with other deeds, prayer, and 
charitable dealing with others, it must be done with the spirit of love 
and repentance for sins, bearing in mind the punishment for sins after 
death. Men should implore God's forgiveness for their past sins, by 
fasting, and other acts of self-denial. With this in mind, he wrote: 
«Thus let us enter the Forty Days of Lent now approaching. For Forty 
Days we seek after love by means of fasting. May we find it more and 
more, the older we grow, till death comes and gives us the sight of 
Him who is at once its Object and its Author» 1 3 6. 

In all, Newman's sermons constituted a renewal of Christian mora
lity, from a morality based on obligations and commandments to one 
based on virtues and beatitudes. He stressed the idea of obedience to 
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God, through a life of virtues and good works, made possible by co
rrespondence to Gods grace. He taught that this grace is obtained th
rough the sacraments, prayer and fasting. 

3.3. The Intermediate State 

As an Anglican, Newman contributed to the revival of Anglican be
lief in the intermediate state, which according to Geoffrey Rowell in 
Hell and the Victorians (1974), was one of the most important changes 
in Victorian eschatology, and represented a move away from the predo
minant Calvinistic eschatology of the start of the twentieth century 1 3 7. 
Newman addressed this issue in his famous Tract 90 (1841) and in va
rious sermons, in particular one titled The Intermediate State (1835). 
He considered the intermediate state a necessary and desired matura
tion for the vision of God, rather than a punishment. It is a manifes
tation of God's mercy 1 3 8. 

The intermediate state is characterized by the certainty of salva
tion, but the soul does not enjoy the vision of God because it needs to 
undergo further preparation 1 3 9. It is a period of growth in holiness, 
but no longer a time of probation. The concept of purification is im
plied, but it is not implicit in his sermons. It is primarily a period of 
waiting between death and the day of judgment when the soul of the 
just will be vindicated and rewarded by Christ the King. 

This period is a time of rest or sleep, which is reminiscent of the 
Old Testament sheol and also connects with the patristic and early me
dieval symbolism of souls beneath the altar, taken from the Book of 
Revelation (Rev 6,11). The souls are alive, but they rest. They are in 
an «incomplete state» because their souls and remains are separated, 
and they wait for the resurrection. They are also incomplete as regards 
their powers, the place of rest and their happiness. «Under the altar» 
refers to not being in the full presence of God; it is paradise 1 4 0 rather 
than heaven. They are happy, but they await perfect happiness which 
will be reached with Christ's second coming, the true object of our 
hope 1 4 1 . 

In their disembodied condition they form part of the invisible 
world and the invisible Church. In the sermon The Intermediate State, 
Newman taught that they have some sort of communication with the 
world. «They animate us by their example; they cheer us by their 
company; they are on our right hand and our left, Martyrs, Confes
sors, and the like, high and low, who used the same Creeds, and cele
brated the same Mysteries, and preached the same Gospel as we do» 1 4 2 . 
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On our part, we should have an «ever-enduring fellowship)) with 
friends and relatives who are dead. 

In The Communion of the Saints (1837), one of the sermons in 
which Newman expounded on the doctrine of the Church as Christ's 
mystical body, he explained the intercessory role of the faithfully de
parted 1 4 3 . This was a source of difficulty for him because he wished 
to avoid the invocation of separate members of the invisible Church 
and because of the need to reconcile the idea of rest and activity. He 
believed that they pray for the Church as a whole, but thought that 
they are not conscious of the power they have before God. Although 
they live before God, they rest from their labors. For Newman the 
greater problem was the risk of idolatry and undue honor paid to the 
saints 1 4 4. 

The Oxford don did not believe in the existence of suffering in the 
intermediate state and much less of punishment through fire. He con
sidered this belief a Roman corruption of Tradition. He understood as 
Roman Catholic teaching that purgatory is a prison where the souls of 
Christians are «kept in fire or other torments, till, their sins being bur
ned away, they are at length fitted for that glorious kingdom into 
which nothing defiled can enter» 1 4 5. However, Newman added that 
although the existence of purgatory in not affirmed in the Bible, its 
existence would not be contradictory to its teaching. In addition, «it 
would be infinitely less evil to suffer for a time in Purgatory, than to 
be cast into hell for ever...»146. 

The question which is omitted, but latent in his exposition of the 
intermediate state is the subject of an immediate judgment after de
ath. On the one hand, judgment is relegated to the day of judgment; 
as we have seen, physical death initiates a waiting period. On the ot
her however, an immediate judgment or sorting out of the dead, like 
that in sheol, is implied; otherwise the happiness of the saints and the 
paradise-like condition of the intermediate state is unexplainable. 

We do not know why Newman eluded the subject. It is unlikely 
that the reason is because this Catholic doctrine is not explicit in 
Scripture; neither is purgatory and yet he admitted that it was not 
contradictory to Scripture. Perhaps he did not think it was a necessary 
doctrine. Instead, Newman gave great importance to the vindication 
of God's justice and honor in the Parousia and last judgment as well as 
to the Eastern Father s idea of the deification of the faithful. His ser
mons safeguarded this biblical truth; the last judgment will complete 
the salvific economy and will be a public manifestation of Christ's ro
yalty and divinity. Nonetheless, the affirmation of an immediate per-
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sonal judgment after death does not attenuate the importance of the 
final judgment. In sum, although the reason for Newman's omission 
is unclear, this appears to be a weak point in his eschatology. 

4. Catholic Sermons 

Newman preached his first sermon as a Catholic in Rome, on De
cember 4, 1846 1 4 7 . During this second period of his life, he adopted the 
custom of delivering sermons without reading a previously prepared 
text. Fortunately, there are some extant sermons corresponding to this 
period, which he published under the title: Sermons Preached on Various 
Occasions. In addition, there are two volumes of texts published post
humously, one titled Sermon Notes, and the other: Catholic Sermons. 
The former was edited by the Fathers of the Birmingham Oratory and 
published in 1913, and the latter by Charles Dessain in 1965. 

Death, immortality and resurrection were topics frequently ad
dressed in his Catholic sermons and correspondence. From 1845 on, 
these writings indicate Newman's acceptance of certain truths of the 
Catholic faith, namely, particular judgment, purgatory, the personal 
intercession of the saints, and a new understanding of the Holy Eu
charist. 

4 .1 . The Holy Eucharist and Eternal Life 

The relationship between the sacraments and eschatology was alre
ady present in his Anglican period, but as a Catholic he emphasized 
the doctrine on the Holy Eucharist in its relation to the Parousia. The 
Eucharist is not only the spiritual nourishment of the soul, it is the 
promise and the cause of the bodily resurrection. 

During Easter seasons, Newman preached many sermons on the 
Holy Eucharist in the Gospel Revelation and Church Tradition. As an 
Anglican he had believed in the real presence of Christ in the Eucha
rist, but not in the transubstantiation. Once he became a Roman Ca
tholic, he accepted and taught both of these elements of Eucharistic 
doctrine. The term «transubstantiation» appears for the first time in 
his Sermon Notes. Other truths, like the sacrificial character 1 4 8 were 
not new to him, and neither was his Eucharistic devotion 1 4 9. The 
Mass is the perfect sacrifice offered by the Son of God in atonement 
for men's sins 1 5 0.These truths had been taught for centuries; New
man's merit lies in his personal capacity to combine theology and eu-
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charistic piety, and in his insistence on the relationship between the 
Holy Eucharist, and the resurrection of the body. 

He repeated Christ's teaching, often commented by the Fathers: 
the Holy Eucharist is the food of immortality and its seed. The Eu
charist has an important eschatological dimension. Christ in the Eu
charist is a foretaste of heaven and the pledge of our immortality. Alt
hough the Christian is on earth, he is in a certain sense already at the 
threshold of heaven. He seeks Christ, and at the same time, he can 
possess Him in the Sacrament of His Body and Blood. 

The eternal life which God offers to men is contained in the Holy 
Communion, yet many persons do not heed His call. Newman asked 
his listeners: ^why are there so many who do not seek this source of 
eternal life? He answered that at least in Christian countries it is not 
out of ignorance. The reason for this unwillingness is the desire to 
continue living in sin, and the reluctance to take God seriously and to 
live religious lives 1 5 1. He warned his parishioners that, at first glance, 
the world is pleasant, but those who have experience, know how it fa
des and wearies. Man's life on earth is very short and death is certain. 
With this thought in mind, life should be looked at as a «passage» to 
another life. Only from this point of view, is life on earth worth li
ving 1 5 2. 

Newman showed concern that dying persons receive the Holy Eu
charist, aware of the consolation and spiritual strength which Christ 
provides the moribund. In Callista he had St. Cyprian administer 
Baptism and Confirmation to the young convert and give her the 
Holy Eucharist, shortly before her martyrdom. These sacraments gave 
her, like to so many Christian martyrs, the fortitude to undergo the 
great trial of martyrdom. They overcame this trial through their faith, 
hope and love. The theologian and novelist rounded up the idea ex
plaining that Callista completed her communion with Christ under 
the beatific vision 1 5 3. 

For Newman, the sacrament of the Eucharist impresses on the 
mind Christ's death and resurrection; His suffering and glory produce 
joy and hope in His second coming, and in our resurrection1 5 4. The 
invisible presence of Christ is due to His glorified body, which is pre
sent in the consecrated host. This is a great miracle which we must be
lieve and adore. Christ's resurrection and communion with His Body 
and Blood will produce the resurrection of the bodies on the last 
day 1 5 5 . He often referred to this in his sermon notes, but since his an
notations are short phrases that served him as reminders, the ideas are 
not well defined. 
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On the Feast of Corpus Christi, he taught on Christ's continual 
presence in the Tabernacle. This is the means that God has chosen to 
surpass all limits of time; he counteracts all time. Christ lives in a 
«present» which envelops the past and the future. Unlike for some 
Protestants, who consider Christ a historical figure alone, Christ, pre
sent in the Holy Eucharist is «the life of our religion* 1 5 6. Christians 
live by faith in His continual eucharistic presence, which makes devo
tion easier and stronger. 

4.2. Particular Judgment 

The Catholic doctrine on «particular judgment* and the term it
self does not appear in the Parochial and Plain Sermons, although the
re are a few texts in which it may be implied 1 5 7 . One of the sermons 
contains a text which affirms the actual separation of souls at the mo
ment of death, but without a judgment perse. «certain it is that every 
one who dies, passes at once into one or other of two states; and if he 
dies unsanctified and unreconciled to God, into a state of eternal mi
sery* 1 5 8. This passage may signal the point when Newman begins to 
distinguish between these two judgments. At least up to that time, he 
did not believe in a particular judgment due to his Calvinist and 
Evangelical upbringing. In addition, his first position can be explai
ned by the numerous and explicit biblical texts on the last judgment 
which center eschatological expectation on the Parousia alone. 

He considered that the doctrine of purgatory was a development 
of the doctrine of baptism and post-baptismal sin 1 5 9 . For him, particu
lar judgment was probably one example more of the true growth of 
doctrine. In the Catholic Sermons the doctrine of a particular judg
ment appears as a truth distinct from that of the final judgment 1 6 0 . 
One of the Sermon Notes titled On the Particular Judgmentbegins with 
the affirmation of a judgment (that) will take place directly* at the 
moment of death 1 6 1 . In both periods however, Newman spoke of 
judgment as an individual encounter with Christ who is the absolute 
Lord and Judge 1 6 2 . 

The doctrine on judgment is directly connected to ideas on eternal 
punishment and universal restoration. These are mentioned here, and 
will be studied in chapter seven. Origen raised the hypothesis of a fi
nal universal salvation in his De Principiis {Peri archon)163 which was 
later adopted by St. Gregory of Nyssa, Diodorus, Theodore of Mop-
suestia and Evagrio Pontico 1 6 4. During the middle of the nineteenth 
century the Latitudinarians also took up the general notion of an apo-
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katastasis. Newman reacted to this idea by arguing that the divine at
tributes of justice and mercy are not contradictory 1 6 5, and affirming 
the existence of eternal punishment. Men fail to recognize these truths 
because they look to certain texts of Scripture alone or they adopt phi
losophical opinions which set aside the doctrines of the Faith. Fur
thermore, he always admitted the mysterious nature of God's revela
tion which man can never fully comprehend1 6 6. 

Newman set the question of judgment in direct relation to Chris-
tology. Christ's death on the Cross is an indication of the depth of ini
quity which has required such great a remedy. The Cross and the sa
crifice of the Mass fully reveal the greatness of God's mercy. These 
signs of His mercy and His warnings of judgment when the Son of 
Man comes in His glory constitute the correct framework for this 
doctrine. The relationship between the Christian hope of final forgi
veness and Christ's death on the Cross must be seen in this light wit
hout sentimentalism or presumption. 

The existence of judgment and retribution must also be considered 
it its relation to Christian anthropology. Reward and punishment 
imply the recognition of man's free will and the responsibility for his 
acts and intentions. Each person shapes his life through many free de
cisions and acts which are tied to future consequences. Newman 
taught that persons must assume responsibility for their own acts. 
Each person freely decides to go to heaven; this decision cannot be 
forced on any one. The judgment which condemns someone to dam
nation is not an accidental decision; it is the result of one or many free 
human decisions 1 6 7. This vision of man strongly contrasted with the 
notion of man's freedom held by those with predestinarian beliefs and 
theological ideas influenced by romanticism. 

5. «The Dream of Gerontius» 

The Dream of Gerontius is the longest of Newman's Verses, and 
along with Lead Kindly Light, the best known. Newman wrote the 
poem in fifty two scraps of paper, between January 17 and February 
7, 1865. The poem was first published in the May and June numbers 
of the Jesuit publication The Month, and was a great success168. In Au
gust 1868, it was published with other poems under the title of Verses 
on Various Occasions. According to Trevor, it was praised in all the news
papers, and even read with interest by those who rejected the doctrine 
of purgatory 1 6 9. Friends and acquaintances sent him letters expressing 
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their gratitude for the consolation they found in the poem 1 7 0 , or as
king permission to reproduce parts. Even so, not all were enthusiastic; 
Sir Francis Doyle, Professor of Poetry at Oxford did not consider it a 
poetical accomplishment1 7 1. 

Sir Edward Elgar, a nationally renowned composer, wrote music 
for The Dream. The preparation for the first performance in the 1901 
Birmingham Festival was fraught with difficulties and its rendition 
was poor. The following year, a version of the oratorio performed in 
Dusseldorf gained the admiration of Richard Strauss; his endorse
ment prompted other performances in England and soon Elgar's mu
sical adaptation enjoyed fame 1 7 2. Although The Dream was criticized 
by some music reviews, the primary objection against it was its Cat
holic doctrine. One of the critics wrote: «There are many parts of the 
libretto which seem fanatical to us; for instance, we believe in the exis
tence of "Purgatory" as much as we do in Jack's Beanstalk or Alice's 
Wonderland, but the whole is vivid and imaginative))173. 

Nonetheless, the poem and its musical adaptation were very well 
received overall. Men such as Dr. Alexander Whyte, a Scottish Presby
terian divine, and, even more surprisingly, Charles Kingsley, New
man's antagonist, read the poem with awe and admiration 1 7 4. Richard 
Hutton, an early biographer of Newman, did not hesitate to call it 
«one of the most unique and original poems of the present cen
tury)) 1 7 5. It bears some resemblance to the accounts of near-death ex
periences1 7 6, although the differences are far greater. The Dream is the 
poetical expression of the elaborate theological thought of a man, who 
had earnestly lived according to those convictions. It resembles more 
the theological content of Dante's trilogy, namely, the encounter with 
God, personal judgment, purgatory and the invisible Church 1 7 7 . 

5.1. Christian Death 

Gerontius is a Christian very close to death, whose past life is scar
cely revealed to the reader. He may represent the ordinary Christian 
or perhaps Newman himself. The poem begins with the intimation of 
the protagonist that he is about to die, while death, personified as a vi
sitor, is knocking at his door. Quickly he pleads his friends for prayers; 
they begin to commend his soul to the heavenly court. From the start 
to the end, Newman stressed the intercessory and sacramental role of 
the Church at the point of death. The Church invokes the merits of 
Christ's death to implore Gerontius' salvation, and to ensure that his 
soul should not doubt or sin in the final agony. 
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Throughout The Dream, as in his sermons, Newman referred to 
the Holy Trinity, distinguishing the mission of the Son and the Holy 
Spirit, their work of salvation and sanctification. The Father sends the 
Son to redeem man, and the Holy Spirit transforms man into the per
fect image of Christ. Preparing to meet God, Gerontius professes the 
creed in the form of a prayer, addressed to the Divine Trinity, his Holy 
God and Judge. A poignant description of death ensues. Death is the 
«masterful negation and collapse» of all that makes someone a human 
being, and «a falling through the solid framework of created beings». 
Gerontius renders his soul to God, while the priest at his bed side 
commends him to the Holy Trinity. Here and in other parts of the 
poem, Newman expressed the idea that Gerontius' agony and final 
expiration are an image of Christ's own passion and death. 

Newman had Gerontius doubt if he is alive and dreaming, or 
dead, a literary ploy that gives way to a consideration of the notion of 
time after death. Gerontius observes that time has passed away since 
the beating of his pulse has ceased, as well as all other human measu
res of time; there is no difference from one moment to another. He 
described death as a complete «severance» from man's vast universe, 
leaving the soul in complete solitude. The soul is separated from all 
material realities, and fully experiences other spiritual beings, namely 
the angels and God. 

The poem continues with a long conversation between Gerontius' 
soul and his guardian angel, who guides him to the throne of judg
ment. They pass by many spirits: demons, five choirs of archangels, 
the angels of the sacred stairs, and the angel of Christ's agony; these 
spirits unfold to Gerontius' soul the central mysteries of the Catholic 
faith, short of the Parousia and the resurrection of the body. In the 
end, the soul undergoes particular judgment, which Newman envisio
ned as the appearance before the countenance of God. With one divi
ne glance, the «happy suffering soul» is consumed and «quickened»; 
Gerontius begins his purgatory. 

The Dream depicts most of the mayor elements of the historia salu-
tis: the angel's fall, the state of Adam and Eve, man's fall, the protoevan-
gelium, the efforts of ordinary men to correspond to grace, and the mis
sion of the angels. A choir of archangels explains St. Paul's theology of 
Redemption; they sing of Christ, the New-Adam. At Gerontius' parti
cular judgment, Newman introduced a Gospel character, whom he na
mes the Great Angel of the Agony, the witness of Christ's agony in the 
garden and on the cross. Newman explained that only those who have 
seen the humiliation of the passion can truly intercede for men. 
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The novelty of Newman's work is double: it provides a rich sum
mary, in poem form, of a major part of eschatology, and it represents a 
renewal of dogma and spirituality concerning the novissima. Newman 
placed Scripture and the Church Fathers at the forefront of eschato
logy. His theology, like that of the Fathers, also conveys a unitary un
derstanding of these truths. In The Dream the mysteries of creation, 
soteriology, ecclesiology and eschatology are shown in their intimate 
relation; he did not consider them as closed independent treatises, a 
mistake which Congar and Von Balthasar have criticized 1 7 8. In addi
tion, his theology highlights the significance which revelation has for 
a moral life and holiness. 

5.2. Purification after Death 

Although The Dream does not center on purgatory alone, the the
me of purgatory is developed in it more than in any of his works 1 7 9 . 
Shortly before being admitted to full communion with the Catholic 
Church, Newman arrived to the conclusion that the doctrine of pur
gatory was the result of true development of Christian doctrine. This 
concept is shared by Joseph Ratzinger who writes that the question of 
the intermediate state between death and resurrection is the result of 
the gradual clarification of Christian anthropology in the light of its 
relationship to Christology1 8 0. 

In Newman's works, we do not find attempts to prove the existen
ce of purgatory from passages of Sacred Scripture. Aside from the 
early sermon, The Intermediate State, his other sermons on the subject 
do not refer to texts of Scripture for this purpose. The author relies on 
the Church Tradition, as afterwards Yves Congar (1904-1994) has 
done when he studies the doctrine of purgatory. The latter indicates 
the insufficiency of classical texts to affirm the existence of purgatory. 
These provide the truths of personal responsibility, a divine justice 
which will judge the sinner, divine forgiveness, reconciliation with 
God, and a certain expiation for sins 1 8 1 . The texts usually invoked sug
gest the existence of purgatory, but do not prove it. Congar points out 
that, the Church, as expressed in the Council of Trent decree on pur
gatory, relies on the teaching of the Holy Spirit, «exsacris litteris etan-
tiqua Patrum traditione»1S2. He concludes that the «ttue place» for the 
doctrine on purgatory is the Church Tradition 1 8 3. 

The Oratorian rejected the popular seventeenth and eighteenth 
century consideration of purgatory, inspired by excessive moral con
cern 1 8 4 , which made out of purgatory another hell, shorter in dura-
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tion. The latter belief focused on the threats of physical pains and sad
ness, and associated purgatory with a material place. Newman recog
nized the analogical character of human language which is necessary 
to speak of the mysteries, but insisted on the notion of a spiritual pu
rification of the soul, rather than a purification through fire. For him, 
purgatory involves two pains: (1) a longing to see God, and (2) so
rrow and shame for one's sins. The soul of the faithful departed expe
rience tremendous sorrow of love, and feelings of worthlessness and 
shame. 

He taught that the soul yearns to see God and to possess Him. His 
explanation of purgatory placed the emphasis on a spiritual pain, rather 
than on corporal punishment, which in any case, considering the di
sembodied condition of the soul, can only be symbolic in character18'. 
The pain of purgatory is a «penance-fire», but spiritual in nature. He 
wrote that the purgatorial pain transforms the soul, making it Christ
like. He compared this pain to Christ's agony, and to the stigmata 
which some saints have received on earth. However, the wounds are 
spiritual, and produce simultaneously an indescribable pain and joy. 
Newman's mystical language in The Dream resembles that of St. John 
of the Cross (1542-1591) and St. Catherine of Genoa (1447-1510) 1 8 6 . 

Purgatory has no parallel with hell; the first has to do with love and 
the latter with hate. The Church Tradition of the East opposed the 
notion of purgatory as a temporary hell or the association of a «purif-
ying fire» with the intermediate state. The problem arose with the in
terpretation of the term «fire», which appears in the New Testament 
in reference to the intermediate state and eternal damnation (Mt 
25,41). In his homilies on 1 Cor 3,1-17, St. John Chrysostom (345-
407), rejected Origen's idea of a universal restoration associated with a 
purification through fire187. The Eastern Churches have kept Chrysos-
tom's doctrine of the intermediate state or hades in which all men 
await the resurrection with different degrees of happiness or misfortu
ne. The Church intercedes for them through the Holy Eucharist, pra
yers and alms. 

Candido Pozo thinks that purgatory should be thought of in terms 
of a «purification of love» 1 8 8. For him, «fire» should be understood as a 
metaphor for the delay of the beatific vision, the painful waiting for 
the possession of the Loved One 1 8 9 . Ratzinger, following J . Gnilka's 
exegesis of 1 Cor 3,1-17, points out another interpretation. He consi
ders that the «fire» spoken of in this text is Christ Himself who puri
fies and transforms man. This interpretation provides a true Christo-
logic dimension to the doctrine of purgatory 1 9 0. As mentioned earlier, 
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both of these notions are contained in The Dream of Gerontius. For 
those who die in grace, personal judgment, which opens their period 
of purification, will consist in being «consumed» by their encounter 
with God 1 9 1 . 

The Catechism of the Catholic Church, states that the purification 
of the chosen, termed purgatory, is completely different from the pu
nishment of the damned 1 9 2 . It employs the biblical word «fire» (igne 
loquitur purificatorio)1^, which had been deliberately excluded from 
earlier teaching such as the Council of Florence (poenispurgatoriis)m. 
The Catechism does not however offer an interpretation for the words 
«purifying fire»195. 

In another text, the Catechism refers to Purgatory as a «state» rather 
than a place 1 9 6. This is in consonance with the spiritual nature of the 
soul before the resurrection. Without a material body it is not unders
tandable for it to be subject to a location in space and a punishment 
with physical fire. It is more plausible to consider that the soul expe
riences an intimate spiritual pain 1 9 7 , which is both a punishment and 
a welcome purification. For Newman, this pain is greater than any ot
her pain on earth yet it produces a contentment without equal on 
earth because it likens the soul to God 1 9 8 . 

Newmans vision concurs more with the Eastern Church Fathers, 
for whom redemption is conceived primarily as a restoration of 
Christ's image in each Christian, rather than a penal satisfaction1 9 9. 
Towards the close of The Dream, he refers to the guardian angle who 
dips Gerontius «into the penal waters». Nevertheless, the content of 
the poem and the child-like connotation of the word «dip» convey a 
different notion of punishment than that held by theologians like 
Francisco Suarez (1548-1617) 2 0 0 . Newman expressed his opinion that 
the intermediate state does not involve «penal suffering» in other 
works such as the Philosophical Notebook™. 

In addition to the Fathers, Newman's doctrine is similar to that 
taught by St. Bonaventure (1217-1274) 2 0 2 , St. Robert Bellarmine 2 0 3, 
and St. Francis de Sales 2 0 4, whom he quoted on this subject in Sermon 
Notes. Newman also adhered to the doctrine on purgatory of the 
Council of Trent which taught the existence of (1) particular judgment; 
(2) immediate retribution after death; (3) purgatory; and (4) suffrage 
for the souls in purgatory 2 0 5. Since then, the Church Magisterium has 
not defined any further the dogma concerning these truths; the few ar
ticles of the Council of Trent have been repeated in the Catechism206. 

The Dream also contains some elements of Newman's ecclesiology. 
Foremost, the Church is Christ's invisible body in heaven. On earth, 
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the visible body cares for each of her members, teaching them, jud
ging, and administering the sacraments. The sacraments, which are 
the participation in Christ's paschal mystery, «make up» the Church, 
and constitute her prime mission. She is a true mother who nurtures 
her children and prepares them for heaven. Despite the «incommuni-
cable» character of death, the Christian does not die alone; he dies su
rrounded by the Church. When the veil is lifted from the senses, Ge-
rontius' soul sees his guardian angel and all the members of the 
invisible Church, who are tied together in an intimate communion of 
love, adoring the Triune God, Creator, Redeemer and Sanctifier. 

Few authors have, like Newman, considered the joy of the souls of 
purgatory. An unbalanced moral concern, as well as popular ignoran
ce, has overshadowed this important element. In his treatise, Piolan-
t i 2 0 7 explains, under the title De Gaudiis purgatorii, that the souls of 
purgatory have four reasons for joy, that is: (1) the impossibility of 
sinning; (2) the certainty of salvation; (3) the suffrages of the Church; 
and (4) the communion with the angels. On this last point he cites 
The Dream of Gerontius, from a 1931 Italian translation. It is surpri
sing that only a few authors during this century, namely, Piolanti and 
Bartmann 2 0 8, have pointed out the joyful character of purgatory. Furt
hermore, only a few have given credit to Newman for clearly showing 
this aspect of purgatory 2 0 9. There has been a unilateral emphasis on 
the sorrow and pain of purgatory, and on suffrages for the soul's of 
purgatory, in particular through indulgences. Gerontius' angel gives 
the key to the soul's lack of fear: «he has feared on earth». A sincere 
and generous Christian life leads to sorrow for one's sins, coupled to 
an immense peace and joy in purgatory. 

C O N C L U S I O N S 

1. Newman's bereavement following the successive deaths of his 
father (1824), sister Mary (1828), friend Hurrell Froude (1836) and 
mother (1836) contributed to the formation of his theological reflec
tion on death. Various sermons written in this period have a veiled 
allusion to these deaths and reflect a spiritual attitude of abandon
ment in God's Providence. 

2. The Parochial and Plain Sermons (1834-1843) manifest his early 
belief in the soul's immortality. The death of Newman's loved ones 
helped him to consider more attentively the end of human life and 
the need to prepare the soul for judgment after death. The painful ex-
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perience of these losses taught him to place his trust in God alone. 
Newman's Letters and Diaries, particularly in his later years, disclose 
his calm acceptance of illness and deteriorating physical state along 
with deep gratitude for all of God's blessings. 

3. Newmans theology has two underlying principles: the dogmatic 
principle and the sacramental principle, which he summarized in the 
Apologia pro Vita Sua (1864). According to the former, religion stands 
on the objective existence of religious truths. Religion is more than 
sentiment alone and cannot be reduced to one mystery, namely the 
Atonement of Christ. The sacramental principle holds that all mate
rial realities are a symbol and an instrument of the invisible realities. 

4. A characteristic of his sermons was the explanation of the crea
ted condition of human beings and their relationship with God the 
Creator, which bears the following important consequences for escha
tology and morality: (a) God wishes man to reach perfect happiness, 
which consists in communion with Him; (b) God made man in His 
image and likeness, but this image was damaged through original sin; 
(c) The mysteries of the Incarnation and the Redemption restore man 
to friendship with God, but obedience to Him is a condition for futu
re happiness; (d) The Creator will reward man with eternal happiness 
or punish him with eternal suffering according to his conduct on 
earth. 

5. Perhaps one of Newman's most significant contributions was to 
place Christology at the center of eschatology. He indicated the rele
vance which the dogma of Calcedonia on the hypostatic union has for 
an adequate understanding of the Redemption of mankind, Christ's 
Resurrection and other related truths. For Newman, heaven consists 
in communion with Christ and through Him with the Blessed Tri
nity. 

Christ's judgment is one of the reference points that each person 
must always keep in mind. Every Christian must work out his own 
salvation with «fear and tremblings (Ph 2,12), because salvation is not 
an automatic effect of baptismal regeneration; it involves a life strug
gle against sin and the exercise of Christian virtues. The Holy Spirit 
continues Christ's work in each Christian through the sacraments and 
many other graces. 

6. Newman insisted on the unpredictable timing of death, which 
should engender an attitude of vigilance, that is, a desire to obey God 
and to place one's affections on Him alone. The death of others is a 
strong reminder that life on earth and material goods are transient 
and imperfect; they are not the source of true happiness. 
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As an Anglican, the Oxford don spoke of the final judgment alone, 
whereas once a Catholic he adopted the belief in particular judgment, 
which takes place immediately after the moment of death. In both pe
riods however, the focus was similar, it will be an encounter with 
Christ, an All-just and All-merciful Judge. 

7. Newman and the Tractarians revived in England the traditional 
belief in the Intermediate state of souls after death. For each person it 
will start at the instant of death and last until the final judgment. Du
ring this period each soul begins to receive its reward or punishment 
for its past life. As an Anglican he held the Oriental notion of the 
intermediate state regarding those who die in a state of grace; it was 
conceived as a time of rest and waiting. 

Once a Catholic he believed that the intermediate state involves 
suffering, which is a welcome purification and preparation for heaven. 
Rather than discontinuity, the change in his thinking represents a true 
development, which maintains the original idea. 

8. Whereas his sermon notes on the punishment of hell refer to a 
physical fire, the ones on purgatory do not. He described the punish
ment of purgatory in spiritual terms, as a sorrow of love, reminiscent 
of St. Bonaventure, St. Catherine of Genoa and St. Francis de Sales, 
whom he quoted. The souls who need further purification after 
death, possess assurance of salvation and participate in the merits of 
the communion of the saints. For these reasons they experience great 
joy in the midst of their suffering. The visible and invisible Church 
sustains them through the sacraments, its prayers and affection. This 
teaching which is expressed more fully in The Dream of Gerontius 
(1865), marks a considerable shift from the popular belief in the tor
ment of purgatory. 

9. Newman sustained that the doctrine of the soul's immortality is 
found in S. Scripture. He thought the Neo-Platonic language, which 
had been adopted by the Church of Alexandria, was suitable to con
vey this truth, but indicated the radical difference introduced by Ch
ristian belief. The latter defends the goodness of the body and crea
tion which is revealed in S. Scripture and avowed by the doctrine of 
the body's resurrection. The sermon titled The Individuality of the Soul 
(1836) contains the main points of this doctrine: (a) the soul is diffe
rent from the body; (b) it is created by God; (c) it is individual; (d) 
immortal; and (e) it will be rewarded or punished after the separation 
of body and soul. 

10. Newman studied Aristotle and knew more of Aquinas than is 
usually thought. His philosophical notion of the person and the 
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union of soul and body favors the Aristotelian-Thomistic synthesis 
rather than Platonic anthropology. The soul and the body are so inti
mately united that the separation which occurs at death leaves the 
soul in an imperfect state; it is incomplete. The separation of soul and 
body is unnatural, but the soul continues to exist in its separated con
dition because of its immortal nature. 

11. The Vicar of St. Mary's, and later Oratorian priest, taught that 
death is a punishment for original sin. Man originally had the gift of 
immortality of the body, which was lost when he rebelled against 
God. As a punishment, death is something out of a person's own con
trol. Even though it can be precipitated and involves the person, it is 
something external. 

Death is also a trial; each person will be punished or rewarded ac
cordingly to their conduct in life. Newman taught that the opportu
nity for doing penance or gaining merit ends at the very moment of 
death. Thus he underlined the importance of each person's history, 
manifested through numerous free decisions, which is undermined by 
the contemporary idea of the «fundamental option». 

12. The resurrection is a truth promised by Christ and especially 
related to the reception of the Holy Eucharist. It is not a superfluous 
or accidental event. On the contrary, it is the completion of the salva
tion won by Christ and a necessary condition for happiness and per
fection. He maintained that the resurrection is a biblical truth, confir
med by the Church creeds against the Gnostic and Manichean 
dualism. The resurrection of the body will take place at the Parousia 
and will affect all men and women; good and evil alike. 

13. Against an intellectual milieu indebted to David Hume and 
John Locke, that began to negate Christ's miracles and divinity, New
man taught that Christ's Resurrection was the greatest sign of His Di
vinity and represents His victory over death; it is the foundation of 
Faith. In reply to the secular minded history texts on Christianity of 
Hart Millman and Edward Gibbons, he wrote that only this event 
could fully explain the rapid extension of Christianity and the courage 
of numerous martyrs. 

Newman refuted the historical skepticism inspired by the ninete
enth century German biblical exegesis. He defended the historical tes
timony of Christ's empty tomb and the apparitions to his disciples. 
Although the truth of the Resurrection relies primarily on supernatu
ral faith, the historical testimony of the Gospels cannot be denied. 

14. For Newman, the supernatural virtue of hope provides Chris
tians with patience, courage, optimism and joy as they strive to attain 
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their end, which is God Himself. Hope, like faith, rests on God's om
nipotence, manifested in creation and through miracles. Hope, in ad
dition, rests on God's faithfulness and mercy, which are fully revealed 
in the Person of Christ. This fundamental virtue leads Christians to 
overcome with God's grace all difficulties and trials, including the fi
nal one, which is death. 

15. Newman opposed the late Victorian belief in universal salva
tion or final restoration of all men and angels. In the Anglican and 
Catholic sermons (for example, in Many Called, Few Chosen, 1837 
and The Omnipotence of God and Man's Free-Will, 1870), he sustained 
the Church doctrine on the existence of eternal punishment, and of
fered arguments against a unilateral understanding of God's mercy, a 
partial reading of S. Scripture and a rationalist approach to dogma. In 
Callista, A Tale of the Third Century (1865) he sustained this truth, 
placing it in the mouth of a third century testimony of early Christia
nity, St. Cyprian, Bishop of Carthage. 

The existence of eternal punishment was for Newman a biblical 
fact, which was confirmed by Church Tradition. In addition, the ana
logy with the natural world made it reasonable, despite the sentimen
tal repulsion it may produce. It brings to light the terrible offense of 
sin and the great mercy of Christ's Incarnation. Some of Newman's 
ideas on this seem relevant for the contemporary discussion on the 
subject. 
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