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Presentation

EXCERPTA E DISSERTATIONIBUS IN SACRA THEOLOGIA

Abstract: The doctoral thesis presents research on 
the issue of the Catholic concept of the mediation 
and intercession of Mary and the discussion about it 
in the Catholic-Anglican dialogue. The thesis opens 
with the preliminary section, which explains both the 
relationship between mediation and intercession and 
the dependence of Mary’s role on the unique media-
tion of Christ.

Due to the fact that the principle of ecumenical dia-
logue is the agreement of two Christian churches or 
communities on theology and morality, the author 
elaborates two early chapters presenting the positions 
of the Roman Catholic Church and the Anglican Com-
munion regarding the mediation and intercession of 
Mary. Firstly, the history of the development of the 
theory of the intercession and mediation of Mary in 
Catholic theology and its understanding are presen-
ted (chapter I). Afterwards, studies of Anglican sou-
rces are made, analysing and describing the position 
of Anglican theology on this role of Mary (Chapter II). 
Knowing the positions of both ecclesial communities, 
the author then focuses on the dialogue between 
them on the issue of Mary’s mediation and interces-
sion – a dialogue whose fruits were included in the do-
cument Mary, Grace and Hope in Christ, also known as 
the Seattle Statement (2005). The third chapter of the 
thesis, which is here published partially, presents both 
the editorial history of the said document, the state-
ments published in the declaration, and the theologi-
cal reaction to the published results of the dialogue.

Keywords: mediation, intercession, ecumenism.

Resumen: Este trabajo doctoral presenta la investiga-
ción sobre el tema del concepto católico de la media-
ción e intercesión de María y su discusión en el diálogo 
católico-anglicano. La tesis se abre con la sección pre-
liminar, que explica tanto la relación entre mediación 
e intercesión, como la mediación única de Cristo, y la 
dependencia del papel de María del de Cristo.

Debido al hecho de que el principio del diálogo ecu-
ménico es el acuerdo entre dos iglesias o comunidades 
cristianas sobre cuestiones de teología y moralidad, 
el autor inicialmente proporciona dos capítulos que 
presentan la posición de la Iglesia Católica Romana 
y la Comunión Anglicana acerca de la mediación e 
intercesión de María. En primer lugar, se presenta la 
historia del desarrollo de la teoría de la intercesión y 
mediación de María en la teología católica así como su 
comprensión (capítulo I). Posteriormente se realizan 
estudios de fuentes anglicanas para analizar y describir 
la posición de la teología anglicana sobre este papel de 
María (capítulo II). Conociendo la posición de ambas 
comunidades eclesiales, el autor se centra luego en el 
diálogo entre ellas sobre el tema de la mediación e in-
tercesión de María: un diálogo cuyos frutos fueron re-
cogidos en el documento María, gracia y esperanza en 
Cristo, también conocido como Declaración de Seattle 
(2005). El tercer capítulo de la tesis, que publicamos 
aquí parcialmente, presenta tanto la historia editorial 
de dicho documento, las declaraciones publicadas en 
la declaración, como la reacción teológica a los resul-
tados publicados del diálogo.

Palabras clave: mediación, intercesión, ecumenismo.

Two years ago the author presented his licentiate thesis on the presence of 
the Mother of God in the ecumenical dialogues between the Roman Catholic 
Church and other Churches and Christian communities. As a result of this 
research, it became evident that Mary had been mentioned a significant num-
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ber of times in the Anglican-Catholic dialogue. This was reflected especially 
in the statement Mary, Grace and Hope in Christ. This document, presented in 
2005 in Seattle, addressed many Mariological issues, among them the ques-
tion of the intercession and mediation of Mary.

This topic seemed very interesting for several reasons. Firstly, Anglicans 
and Catholics had spoken openly and calmly on this matter, which tended 
to arouse great emotions in Protestants, who do not recognise any media-
tion other than that of Christ. Secondly, no dialogue with other churches 
and Christian communities had addressed this issue as broadly as the Seattle 
Statement. Thirdly, the discussion on the proposed new Catholic dogma pro-
vided a stimulus for exploring how Anglicans perceive the intercession and 
mediation of Mary.

These reasons showed the importance and timeliness of the subject and 
prompted this work, entitled Mary, Grace and Hope in Christ: Intercession and 
Mediation of Mary according to the Seattle Declaration.

This study required a clear structure: at the beginning, a preliminary 
section to introduce the meaning of the terms mediation and intercession. Later 
(the first chapter), it was necessary to investigate the origins and the meaning 
of this concept in Catholic theology, as well as to become familiar with the 
arguments of the Anglicans (the second chapter). The third chapter focused 
on the efforts of the Anglican-Catholic dialogue to better understand and ad-
equately express the role of Mary as mediatrix. The main research findings 
were collated in the concluding chapter of the thesis.

In this extract, an excerpt from the third chapter of the investigation will 
be presented. It is the culmination and climax of the doctoral thesis, analysing 
the document Mary, Grace and Hope in Christ and the information which it 
contains about Mary’s intercession and mediation. Due to the considerable 
size of the third chapter, the author has here omitted the introductory issues 
(III.1 Marian issues in ecumenical dialogue with Anglicans) and the description 
of the first reaction to the publication of the statement (III.4 Mediation and 
intercession of Mary presented in the Seattle Statement and the posterior theological 
reflection), found in the last part of the thesis’ third chapter.

The topic and scope of the investigation are worth clarifying. Firstly, al-
though the theory of the mediation of Mary is based on the truth of the unique 
mediation of Jesus Christ, this Christological issue was not the key question 
of our study. Secondly, the fruits of other official ecumenical relationships 
with many Protestant denominations were omitted, so as to concentrate on 
Anglican-Catholic relationships. Thirdly, it was necessary to present both the 
development of the theory of the mediation of Mary in Catholic theology 
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as well as the critique of this concept in Anglican theology. This discussion, 
however, was of a preliminary nature, since the author intended to focus on 
the contemporary ecumenical dialogue between the two ecclesial groups and 
examine the degree of compatibility between Anglican and Catholic positions 
on the mediation of Mary.

The Seattle Declaration on Mary gave rise to many comments and arti-
cles, but none of them directly and fully addressed Mary’s mediation. That is 
why this thesis has tried to address the issue of Mary’s mediation in dialogue 
with Anglicans in a broader way, and is an attempt to answer questions that 
have not yet been developed. Therefore, the thesis constitutes a certain sci-
entific contribution for three reasons. Firstly, it covers all Anglican sources 
which were available and which addressed the subject of Mary Mediatrix. The 
author has done research on the publications of Anglican authors, to elaborate 
what may be the first anthology of its kind. Secondly, the author has analysed 
the Anglican-Catholic dialogue on the question of Mary’s mediation, with 
special emphasis on the findings of the Seattle Statement. Thirdly, the early 
reception of the Seattle document in terms of Mary’s mediation was studied, 
reviewing the official and local responses posted by Anglicans and Catholics, 
in order to provide a perspective of the Catholic-Anglican ecumenical dia-
logue.

During the investigation three methods were used. The philological 
method was useful in the analysis of terms and the contexts of their use. The 
theological method made it possible to distinguish the official teaching of the 
Catholic Magisterium from the theological conception of individual authors, 
and to better understand the theological assumptions of the two ecclesial 
communities in dialogue. The diachronic method served to see clearly the 
historical development of our theme.

The analysis of the Anglican-Catholic dialogue on the issue studied gives 
a clearer idea of the stage at which the dialogue is in, and of the progress 
represented by the Seattle Declaration. The conclusions can be grouped into 
two categories: 1) as regards Anglican theology: an assessment of its treat-
ment of the question of the intercession and mediation of Mary; 2) as regards 
the Anglican-Catholic dialogue on the role of Mary: a portrayal of the status 
quaestionis on this matter.

Let us start with the results of research on Anglican theology. The thesis 
has probably provided the first results of research on Anglican theologians 
and their attitude to the question of the mediation of Mary. After examining 
hundreds of Anglican sources from the 16th to the 20th century, I have finally 
found 126 of them that addressed the subject of Mary’s mediation.
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1) The two fundamental attitudes of Anglican theologians to the question 
of Mary’s mediation were either to ignore the matter silently or to criticise it.

2) Anglican theology was not closely familiar with the development of the 
understanding of the question of the mediation of Mary in Catholic theology. 
The analysis has shown that the Anglicans did not at first know the richness 
of the patristic and medieval testimonies in favour of the mediation of Mary.

3) Over time, Anglican theologians slowly began to understand media-
tion in an analogous way. But mediation began to be especially associated with 
advocacy.

4) Analysis has also shown that not all Anglican theologians rejected the 
title of Mediatrix, although they did not always understand it in a way similar 
to the Catholic understanding.

5) Research on various Anglican theologians allows us to affirm that it is 
impossible to clearly define the Anglican position on the mediation of Mary.

Now we can present the conclusions of the Anglican-Catholic dialogue:
1) The Anglican-Catholic ecumenical dialogue on the subject of Mary’s 

mediation and intercession had an interesting background in Anglican theolo-
gy. Of the 31 Anglican writers who discussed Mary’s mediation in 20th centu-
ry, only seven of them expressed a positive opinion. Surprisingly, those seven 
authors were not mentioned in the proceedings of the Seattle Statement.

2) Despite the discussion about Mary’s intercession, the Seattle State-
ment did not make a clear statement on the subject of Mary’s mediation and 
there was also no significant progress in agreeing on her participation in the 
distribution of graces.

3) The Seattle Statement did not advance much in the dialogue about 
Mary’s mediation. However, this does not mean that zero progress was made. 
On the contrary, one must appreciate each step towards mutual understand-
ing. And concrete steps were noticeable in the case of the document – the 
understanding of Mary’s intercession; the distinction between official Church 
teaching and religious practices; the perception of the overly drastic reaction 
of the Anglican reformers to distortions in popular piety; and the agreement 
on the irreplaceable role of Christ the Mediator.

4) Remembering the two-dimensionality of Mary’s mediation, it can be 
said that the Catholic Church and the Anglican Communion coincide on the 
question of Mary’s intercession (ascending dimension); but there is no con-
sensus on the descending dimension. Anglicans find it difficult to accept the 
special role of Mary in the distribution of graces. But the descending dimen-
sion is not entirely clear in Catholic theology either: some Mariologists do not 
recognise as indispensable the role of Mary in distributing God’s graces. Pope 
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Francis himself has affirmed that some Marian titles of Christological origin 
are highly debatable, since they express love but are sometimes exaggerated. 
Therefore, it is difficult to demand that Anglicans fully agree with the Catho-
lic concept, which itself is under discussion.

It is obvious that despite the great effort invested in this research, this 
work has not exhausted the subject. Many works by Anglican theologians 
from the 16th and 17th centuries remain to be accessed in manuscripts, or are 
considered lost. It is also to be hoped that further progress in the dialogue will 
bring new contributions to Anglican theology and to the ecumenical discus-
sion of the mediation of Mary understood as intercession.

Other perspectives may also be indicated for future research. Firstly, 
there seems to be a need for further research on those Anglican authors who 
were favourable to the question of Mary’s mediation. Secondly, a better anal-
ysis of the works of those Protestant authors who were critical of the question 
of Mary’s intercession and mediation would allow for a better understanding 
of Anglican reservations. Thirdly, it would be very useful to carry out a simi-
lar study on the question of Mary’s mediation in other ecumenical dialogues. 
Finally, the document Mary, Grace and Hope in Christ encourages the explo-
ration of many other aspects of Mariology in the ecumenical dialogue with 
Anglicans, such as the role of Mary as Mother of the Church or her distinctive 
ministry in the Church.
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Marian Mediation and Intercession in Mary, 
Grace and Hope in Christ

T he previous chapters have surveyed, firstly, the theological develop-
ment of the concept of Mary’s mediation in the Catholic Church (cf. 
chapter I) both prior to the protestant Reformation (cf. I §1) and after 

the Reformation (cf. I §2). Afterwards, the Anglicans’ position on the theory 
of Mary’s mediation was studied, as found in their publications since the An-
glican schism until the 1980s (cf. chapter II). In this manner, the concept of 
Mary’s mediation was analysed, both in the theology of the unified Church 
prior to the Reformation and in the subsequent divergent paths of Catholic 
and Anglican theologies.

The next stage of research is to verify how the topic of Mary’s media-
tion was discussed in the last half-century of ecumenical dialogue between the 
Roman Catholic Church and the Anglican Communion. The purpose of this 
analysis is to check whether ecumenical efforts in the field of Mariology have 
contributed – if not to the resolution of contradictions – at least to a partial 
agreement on the mediation of Mary. The author wants to achieve this goal in 
three steps, representing the next phases of the research.

Firstly, a general overview of the Mariological topics emerging in the 
Anglican-Catholic dialogue (cf. III §1) will be presented. In this way, the 
reader will be able to learn about the historical background of the ecumeni-
cal dialogue and see which Mariological issues were discussed by the Angli-
can-Catholic commission.

Later, the author will analyse the statement entitled Mary, Grace and Hope 
in Christ (cf. III §§2-3). He will examine in a special way how this most impor-
tant ecumenical document on Mariology raised the question of the mediation 
of Mary. This stage will help to verify whether the official Anglican-Catholic 
dialogue has reached an agreement on the subject matter.

Finally, having analysed the statement of the above document on the 
mediation of Mary, the first reception of findings on this issue in the Catholic 
Church and in the Anglican Communion (cf. III §4) be remains to discussed. 
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It is known that the findings of the theological commission are not tanta-
mount to authoritative teaching, but must be approved both by the Holy See 
and by the Anglican side. Getting to know these reactions, especially the offi-
cial ones, will allow us to verify whether the arrangements of the ecumenical 
commission resulted in an agreement on the intercession of Mary between the 
two ecclesial communities, or whether it opened the next stage of discussion 
on this topic.

1. marIan ISSueS In ecumenIcaL dIaLogue WIth angLIcanS

From the ecumenical point of view, the Church of England is one of the 
most active members of the dialogue compared to other Christian denom-
inations. Actually, it can be said that the origins of the modern ecumenical 
movement are, in a sense, related to Anglicanism. Already in the middle of 19th 
century, the Oxford Movement began the dialogue with the Catholics. Later 
this dialogue would be mentioned in the Conferences in Lambeth, Malinas 
Conversations, the YMCA and YWCA movements, Student Christian Move-
ment of Great Britain and Ireland, Faith and Order and many others. The An-
glican Church is a member of many international ecumenical organisations, 
and also conducts bilateral dialogues with many Christian denominations1. 

Due to this particular openness to ecumenism, as well as to the quite 
strong Anglo-Catholic tendency, the ecumenical dialogue between the Catholic 
Church with the Church of England is quite cordial, and gives rise to numerous 
meetings, conferences, joint pilgrimages, and visits of the hierarchs. A very im-
portant topic in the ecumenical dialogue between Anglican and Catholics is the 
issue of Mariology. There are many aspects and forms of this dialogue. 

Two important elements in the ecumenical relationship between both 
Churches are worth mentioning particularly (from the Mariological point 
of view). The first is the Sanctuary of Our Lady of Walsingham. This An-
glo-Saxon chapel was the most important Marian shrine in England until the 
Reformation and a pilgrimage destination for many kings. The church, de-
stroyed during the abolition of monasteries, was abandoned for four hundred 
years. However, at the turn of the 19th and 20th centuries, there was a revival 
of the religious services. Both Catholics (in 1896) and Anglicans (in 1938) re-
built their churches in the village, which gave the renewed cult an ecumenical 
character2. 

The second important element in Anglican-Catholic relations is the Ec-
umenical Society of the Blessed Virgin Mary, founded in 1967 by the Catholic 
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layman Martin Gillett. Since then, the association has been developing the-
ological dialogue between the two Churches, paying particular attention to 
Mariological issues3.

However, the most eminent form of dialogue are official theological 
meetings, which are one of the basic vehicles of official ecumenical relations 
between the two churches4. Analysing the declarations and other documents 
from conversations with the Anglican Communion (both on the international 
level and on the local level), it may be noted that Mary appears continuously. 
Moreover, in 2005 one of the recent documents of the ecumenical Catho-
lic-Anglican dialogue was dedicated in full measure to the person of Mary and 
theological topics related to her: Mary: Grace and Hope in Christ.

2. medIatIon and InterceSSIon oF mary In the SeattLe Statement

This subsection is the most important part of the thesis. According to 
the assumptions formulated in the introduction, the author would now like 
to examine how the issue of Mary’s mediation was presented in the Seattle 
Statement.

Firstly, it seems proper to present those elements of the editorial history 
of the text that relate to the debate on the subject of Mary’s mediation (§ 2.1). 
Later, the final text of the document should be carefully examined step by 
step, finding in it the fragments that relate to the mediation of Mary (§ 2.2). 
Finally, the key task must be confronted, of evaluating the concept of Mary’s 
mediation presented in the statement in the light of the theology of mediation 
existing in the Catholic Church (§ 3). 

2.1. History of the editorial work of the Seattle Statement

In this section, the author would like to present the history of the edi-
torial work on Mary, Grace and Hope in Christ. However, this will not be an 
exhaustive study on the overall editorial history or an attempt to comprehen-
sively present the contribution of all the interlocutors or the personal influ-
ence of particular committee members on the shape of the Seattle Statement. 
Above all, the author wishes to extract and present those facts that are related 
to the issues of Mary’s mediation and intercession. Work on the Seattle State-
ment was done in a total of six meetings, lasting from 2000 (30th meeting of 
ARCIC) to 2004 (35th meeting of ARCIC).
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2.1.1. Mississauga (1999)

The 30th meeting of the ARCIC5 was held on 26 August-2 September 
1999 at the Queen of Apostles renewal Centre in Mississauga, Ontario (Can-
ada)6. During this meeting, the bilateral commission took the first steps to 
enter into discussions on the Mariological topic. Several preliminary papers 
were listened to and two sub-committees were created: one for editing the 
scheme of the future document; and the second one for identifying the re-
sources needed for the discussion of the commission. In the introductory 
structure of the document, it was foreseen that consideration would have to 
be given to the theme of Mary’s intercession7.

2.1.2. Paris (2000)

The 31st meeting of the ARCIC was held on 26 August – 4 September 
2000 at the Prieuré St. Benoît et Ste Scholastique, Montmartre, Paris8. While 
the meeting of 1999 was rather of a preparatory nature, the meeting of 2000 
undertook intensive work on the issue of Mary in the life and doctrine of the 
Church. During the discussion, members of the commission also presented 
the background papers, which facilitated a deeper understanding of the prob-
lems discussed. 

Sara Butler MSBT presented her paper Second Vatican Council, and Sub-
sequent Papal Documents: Annotated Quotations (ARCIC II [Mary] 458/00)9. 
Among the many Mariological themes that have appeared in the teaching of 
the Church since the Second Vatican Council, Butler included the issue of 
Mary’s mediation. In this line, she cited three important sources that touched 
on Mary Mediatrix: Lumen gentium, Redemptoris Mater, and the Catechism of 
the Catholic Church (No. 970). Thanks to Butler’s paper, the commission had 
the opportunity to learn the official position of the Catholic Church on the 
subject of Mary’s mediation. 

Regarding Mary’s intercession, Butler referred to LG 62 which teaches 
that «[Mary’s] manifold intercession continues to obtain for us gifts of eter-
nal salvation». Commenting on these words, Butler explained that Mary «as-
sumed into heaven continues to intercede for the brethren of her Son»10. Butler 
found another explanation for Mary’s intercession in the text of Redemptoris 
Mater. On this basis, she explained that Mary’s «motherly care for us, ex-
pressed by her intercession, is portrayed as an extension of her motherhood of 
Christ» and that «she will continue to intercede for her children until the end 
of time»11. The last Catholic document to which Butler referred was the Cat-
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echism. Citing No. 969, Butler presented the doctrine of the Church, which 
believes in «motherly intercession,» which «continues» also after her12.

Anglican Prof. John Muddiman of Oxford also made a brief reference 
to the question of Mary’s mediation and intercession. Focusing on the in-
terpretation of the biblical foundations of Mariology, Muddiman cited Pius 
XII’s document declaring the dogma of the Assumption of Mary. At one point, 
he assessed it positively, appreciating that Pius XII did not comment on the 
controversial topic of Mary’s mediation and her alleged role as Co-Redemp-
trix13. This shows that Muddiman was not a supporter of the title Mediatrix, 
and he was glad that it did not appear in the ex cathedra solemn teaching of 
the Church. Rozane E. Elder in her paper «Overview of the Development of 
Marian Doctrine» also mentioned testimonies about faith in the intercession 
and mediation of Mary14.

Another important paper in which the topic of Mary’s mediation ap-
peared was the work of C. Sherlock and P. Cross: Mary in the Communion of 
Saints: Some Issues15. As Sherlock said, «[the paper] noted the relative absence 
of eschatology in ARCIC’s work thus far, took up the language of the saints 
in Christ as ‘truly alive’, and advocated doing theology from the ‘future back-
wards’. Combined with discussion of Romans 8,27-30, this was to become a 
major ‘engine’ for the work on Mary»16.

In their paper, the authors started by presenting the facts regarding the 
matter of invoking Mary’s intercession. Firstly, they recognised that in Ca-
tholicism and Anglicanism the practice of invocation is not present in the 
same way. They emphasised that this practice, common in Catholicism, al-
though not prescribed or required, constantly required control and correction 
by the official Magisterium. In Anglicanism, however, reluctance could be no-
ticed with respect to this practice, as expressed by the critical words recorded 
in the Articles of Religion.

However, the authors acknowledged that criticism by Elizabethan theo-
logians was directed not so much at the prayer for the intercession of the saints 
(which was perceived not so much as erroneous, but «spiritually dangerous»), 
as towards the apparently misunderstood «Romish Doctrine» which seemed 
to encourage, as fitting and appropriate, practices not fully understood17.

After this recognition of the situation, Sherlock and Cross firstly dealt 
with the issue of eschatology, which is the basis for the proper understand-
ing of the heavenly Church, and then the issue of communication in prayer 
with the dead, particularly the saints. The authors relied on the Australian 
statement The Saints and Christian Prayer, of which they quoted significant 
fragments in their paper. Appreciating the deep reflection contained in this 
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statement, Cross and Sherlock stated that «these insights may be valuable to 
ARCIC in considering the issue of Mary and invocation – which raises the 
question of the distinctive place of Mary in the communion of saints»18.

In connection with the above, both theologians attempted to take the 
next step in reflection, asking «what is distinctive about Mary in the com-
munion of saints». At the beginning they stated that «Mary’s distinctive 
role» and «her historic significance... do not have a sense that these are 
present realities»19. Furthermore, «few Anglicans would think in terms of 
her being Theotokos now», and «few Anglicans would have the sense that 
they sing the Magnificat with Mary now»20. Finally, «Anglicans generally 
do not regard Mary as having a present ministry different in kind to that 
of other saints». For many Catholics, however, «Mary is near at hand, and 
may be approached in a familiar way in prayer, both in conversation and as 
invocation»21.

It should be noted that all of the above statements are in fact reflections 
of opinions among Anglicans or ordinary teaching by Anglican pastors. They 
are not equivalent to an official teaching formulated in contemporary docu-
ments of the Anglican Community or the Anglican Bishops’ conference. It is 
difficult to argue with human feelings or habits. Still, the statements help to 
understand the fears or prejudices present in the Anglican mentality, which 
are in fact the fruit of the influence of the Calvinist doctrine on Anglican 
teaching, and – in more recent times – the evangelical influence on the so-
called Low Church.

After making the above, both authors went on to deal with the practical 
question about the impact of this theological incongruence on the possible 
doctrinal communion between Catholics and Anglicans. For Sherlock and 
Cross it would seem that the liturgical sources show the «growing closeness 
in reflecting on the present glorified state of Mary and the saints, as well as 
her intercession»22. It can therefore be said that for both authors Mary’s inter-
cession did not appear to be a major problem for building unity between the 
two Churches.

In the light of the discussions about mediation and intercession during 
the meeting, the commission decided to reorganise the cluster 2. In terms of 
the subject of Mary’s mediation, the most important was the change of the sec-
tion C – from «Sin, Eschatology and Mary» to «Mary, Church, Communion 
of Saints and Eschatology». Additionally, the issue of Mary’s intercession was 
included for discussion in the cluster 4 (Mary in the liturgical life of contempo-
rary Anglicans and Catholics) of section C: «Mary in the Communion of Saints: 
prayer and koinonia»23.
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2.1.3. Dublin (2001) 

The 32nd meeting of the ARCIC was held on 27 August – 4 September 
2001 at the Church of Ireland College of Education in Dublin24. During this 
meeting, committee members continued to consider the place of the Blessed 
Virgin Mary in the doctrine and life of the Church.

An important contribution was the paper of M. Nazir-Ali and N. Sa-
govsky, The English Reformers and the Blessed Virgin Mary (ARCIC II [Mary] 
490/01). It raised the issue of criticism of medieval Marian piety by the Eng-
lish reformers25. As the authors showed, this criticism was centred on a per-
ceived threat to the mediation of Christ26.

In the light of the exchanges and delivered papers, the commission decid-
ed to recast the draft of the prepared document again. This task was entrusted 
to the team of the four drafters, who formulated it during the January meeting 
in the Monastery of Chevetogne (Belgium) and entitled it: Mary, Christ and 
the Church (ARCIC II [Mary] 506/02). For the issue of the mediation of Mary, 
the most important change was the creation of the section F: Mary in the life 
of the Church (No. 61-67), which would have two parts: «The Invocation of 
Mary» (64-65) and «Devotion to Mary and the struggle for justice» (66-67)27.

2.1.4. Vienna (2002) 

The 33rd meeting of the ARCIC was held on 10-18 July 2002 at the Fo-
colare centre Am Spiegeln in Vienna28. During this meeting, in order to discuss 
and re-elaborate the details of particular fragments of the prepared scheme, 
the committee split into smaller working groups. Among others, there was a 
group tasked with drafting Section D, about mediation and invocation. This 
group quoted again the paper of AustARC in 1996-99 on The Saints and Chris-
tian Prayer29. As Sherlock reminisced, «the overall outcome was a tighter draft 
in the scriptural area, a reshaping of the historical/theological section (includ-
ing discussion of Sub tuum praesidium based on the Greek text), and general 
approval of the work on invocation/mediation»30.

Unfortunately, the details of the proceedings and the joint work of the 
commission have not been published. However, it may be concluded that 
the subject of Mary’s mediation was considered so important that some par-
agraphs were devoted to this issue in the prepared scheme, the so-called 
Vienna draft31.

In order to continue the committee’s work smoothly, members were 
asked to submit their comments and remarks to the working group dealing 
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with the preparation of the document scheme. In accordance with suggestions 
and requests, the drafters prepared on 27-29 November 2002 a new working 
scheme, divided into four sections. We are most interested in section D. Mary 
in the life of the Church (65-71): 

The tradition of invocation and mediation in the Communion of Saints 
(68.64-66);

The distinctive place of Mary (67-70); 
Differences reconciled in the freedom of grace (70)32.

Therefore, this scheme of the document already has an architecture like 
that of the final document which would appear in 2005.

2.1.5. Delray Beach (2003) 

The 34th meeting of the ARCIC was held on 10 – 18 July 2003 at the 
Duncan Centre, Delray Beach, Florida33. During this session the devotion to 
Mary in both the Catholic Church and the Anglican Communion was consid-
ered along with the issue of the theology of invocation of the saints.

In this way, the working text of the ecumenical document (ARCIC II 
[Mary] 553/03) was finally edited, initially entitled Mary, Pattern of Grace and 
Hope for the Church34. The structure of chapter D (Mary in the life of the Church) 
was slightly changed. It contained two subsections:

The tradition of invocation and mediation in the communion of saints 
(69-72);

The distinctive place of Mary (73-77)35.

2.1.6. Seattle and final document (2004)

The 35th meeting of the ARCIC was held on 28 January – 3 February 
2004 at the Palisades Retreat Center, Seattle (USA)36.

During this meeting, commission members officially approved the doc-
ument, thereby concluding the second phase of the deliberations of ARCIC. 
Regarding the question of the mediation of Jesus and Mary, and her inter-
cession, «The Agreed Statement affirms that Mary has a continuing ministry 
which serves the ministry of Christ, our unique mediator; that Mary and the 
saints pray for the whole church and that the practice of asking Mary and the 
saints to pray for us is not communion-dividing»37.
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Thanks to the work of the commission, individual points were re-edited, 
that is, while maintaining the accepted project of the scheme, the order of 
individual points included in specific chapters was changed slightly:

D. Mary in the life of the Church (64-75).
Intercession and Mediation in the Communion of Saints (67-70).
The Distinctive Ministry of Mary (71-75)38.

Now having an overview of the editorial process of the text of the Seattle 
Declaration, it is possible to proceed to examine the text of the document 
referring to Mary’s mediation.

2.2. Mediation and intercession of Mary in Mary, Grace and Hope in Christ

As was mentioned in the beginning, one subsection in section D. Mary 
in the Life of the Church was directly devoted to the issue of intercession and 
mediation of Mary39; but it is possible to encounter other individual mentions 
in the remaining parts of the document as well40. 

2.2.1. Introduction

The introduction to the ecumenical document contains only one impor-
tant reference to the subject of Mary’s mediation. It is found in No. 2, where 
the authors of the statement refer to previous documents from Catholic-An-
glican relations, in which Mariological issues were raised. For members of 
the commission, the contribution of the statement from 1981, Authority in the 
Church II (discussed in this paper: cf. § 2.1.1 c and § 2.2.1), was particularly 
important. This is expressed in No. 2 as follows: 

2. ARCIC has addressed this topic once before. Authority in the Church II 
(1981) already records a significant degree of agreement: 

«We agree that there can be but one mediator between God and man, Jesus 
Christ, and reject any interpretation of the role of Mary which obscures this 
affirmation. We agree in recognizing that Christian understanding of Mary is 
inseparably linked with the doctrines of Christ and the Church... (para. 30)».

It is clear that – according to the nature of the introduction – the authors 
of the document consider the previous fruit of dialogue as a starting point, and 
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also as the still-valid locus of current conversations in the history of Angli-
can-Catholic relations. Therefore, the above quote gives basic premises about 
Mariological issues. 

Examining the above text in terms of the issue of Mary’s mediation, it 
must be stated that the absolutely fundamental and undeniable truth is the fact 
of the one and universal mediation of Jesus Christ. However, continuing the 
above premise, the authors of Authority in the Church II in a negative way had 
rejected any interpretations of Mariological theories which could distort or 
menace the truth about Christ as the only Mediator. In the editing of theolog-
ical and ecumenical documents, the way of formulating of statements is very 
significant. Therefore, it is possible to draw the following conclusions from 
linguistic and stylistic analysis. 

Firstly, two realities are clearly interrelated through contrast: the fun-
damental truth about Christ-Mediator and the erroneous theories about the 
role of Mary. This way of expressing thoughts brings to mind somewhat the 
Protestant principle of aut-aut41. The authors of Authority in the Church II did 
not wish to formulate a theory or teaching that would mistakenly attribute the 
role of Mediator to Mary. 

Secondly, following the first deduction, Authority in the Church II had 
approached Mary’s role in a very cautious, if not negative, way. The authors 
of the document did not allude to the fact that in the teaching of the Catholic 
Church, and especially from 1964 (Lumen gentium) up to 1981 (Authority in 
the Church II), official documents had presented in a very balanced and careful 
manner the truth about the maternal role of Mary, whose ministry was closely 
connected with her maternal and intercessory function. In light of this, one 
might have expected at least a mention of Mariological theories that did not 
deny the basic truth about the unique mediation of Christ. 

Thirdly, the authors of Authority in the Church II had not used the title 
Mediatrix in relation to Mary, preferring to call her presumptive function «a 
role of Mary» instead of mediation. It is logical to ask why this wording was 
used. Was this done in reference to the terms used in the teaching of the Sec-
ond Vatican Council and of pope Paul VI? Perhaps it was all about continuing 
the Council’s teaching line. Indeed, as indicated above in § 2.3, The Council 
in Lumen gentium (No. 60-62) did not use the term mediation of Mary but 
rather the terms «subordinate role», «duty», «function», «office», «salutary 
influence» or «motherhood/maternity in the order of grace». Similarly, Paul 
VI did not use the term «mediation of Mary» in official teaching.

Or perhaps it was about precluding both obvious theological errors and 
even moderate and careful conciliar teaching? We must remember that, with 
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all its caution, the constitution Lumen gentium did affirm that Mary «is our 
mother in the order of grace» (LG 61) and that she «is invoked in the Church 
under the titles of Advocate, Helper, Benefactress and Mediatrix» (LG 62). 
Also Paul VI, though not calling Mary directly Mediatrix, taught that she is 
the «generous steward of His merciful gifts» (Mense Maio), «mediatress for 
peace» (Christi Matri) or «path and rallying point» (Marialis cultus). If this 
was indeed the reason for a clearly negative detachment from the measured 
teaching of the Catholic Church, we could speak, at least, of cautious, if not 
suspicious, Anglicans.

However, to soften this critical interpretation of the analysed passage, it 
should be added that by saying «any interpretation of the role of Mary which 
obscures...» one can indirectly surmise that there may be other theories ac-
ceptable to both parties. The fact is, however, that at that time the authors 
were not decided on elaborating on this issue or even mentioning those ac-
ceptable theories. 

It seems, therefore, that the overall tone of the quoted passage from Au-
thority in the Church II is quite critical and somewhat incontrovertible. It must 
therefore be concluded that in 1981 the ecumenical dialogue with the Angli-
cans about the mediation of Mary was in a rather incipient phase. 

Somebody may now ask why the authors of MGH decided to put this 
quote at the beginning of the statement. The authors themselves explain it 
in Nos. 2 and 3. Thanks to these explanations, it can be understood that the 
words from Authority in the Church II cited in No. 2 were on the one hand a 
starting point for a debate on Mariological issues. On the other hand, they 
served to show that since their publication in 1981 the participants of the 
ecumenical dialogue had changed the mutual evaluation of the approach to 
Mariological tradition (principle of the «re-reception», cf. No. 3).

2.2.2. Section A: «Mary according to the Scriptures»

This chapter does not mention directly any of the points that concern 
us – neither the title Mediatrix nor the issue of Mary’s mediation. There is also 
no reference to Jesus Christ’s unique mediation. The only place where the 
verb mediate appears is No. 16, and there it concerns the person of the Holy 
Spirit. The Incarnation of the Son of God, states this number, was mediated 
by the Holy Spirit.

Although this quote is not directly related to the issue of Mary’s medi-
ation, it is worth remembering. Sometimes the accusation has been leveled 
against Catholics, that by exaggerating the attribution to Mary of the role of 
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Mediatrix they seem to endanger the mediation of Christ, and also to forget 
the sanctifying role of the Holy Spirit, who works in us as the Divine Person 
sent by God the Father and God’s Son. 

2.2.3. Section B: «Mary in the Christian Tradition»

Chapter B is historical. In it the authors of the Seattle Statement analyse 
the tradition of the undivided Church and its history after the Reformation.

Chapter B consists of four subsections devoted to the different historical 
periods of the Ancient epoch (comprised of two subsections, Christological 
and liturgical), the Middle Ages and the post-Reformation era. Mary’s media-
tion is mentioned in third and fourth subsections.

a) The Growth of Marian Doctrine and Devotion in the Middle Ages
The subsection devoted to the medieval epoch consists of three points 

(No. 41-43). In No. 41 the growth of Marian devotion at the period of the 
early Middle Ages is discussed, assessing it rather as something good and use-
ful (St Bernard and the practice of the Rosary are alluded to). No. 42 focuses 
on Mariological doctrine in theology. The thematic richness of this medieval 
theology is highlighted, and «the measured theology of Mary’s sanctification» 
of Thomas de Aquinas as well as «the subtle reasoning of Duns Scotus about 
Mary», are treated positively. However, it is also mentioned that «the cen-
tre of attention of believers shifted from Mary as representing the faithful 
Church, and so also redeemed humanity, to Mary as dispensing Christ’s graces 
to the faithful» (No. 42).

No. 43 centres on the late medieval period, paying special attention to 
popular religion and piety. Mary Mediatrix is mentioned: 

43. In the Late Middle Ages, scholastic theology grew increasingly apart 
from spirituality. Less and less rooted in scriptural exegesis, theologians relied 
on logical probability to establish their positions, and Nominalists speculated 
on what could be done by the absolute power and will of God. Spirituality, no 
longer in creative tension with theology, emphasized affectivity and personal 
experience. In popular religion, Mary came widely to be viewed as an inter-
mediary between God and humanity, and even as a worker of miracles with 
powers that verged on the divine. This popular piety in due course influenced 
the theological opinions of those who had grown up with it, and who subse-
quently elaborated a theological rationale for the florid Marian devotion of the 
Late Middle Ages.
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It cannot be denied that, after the rather positive assessment of early 
medieval piety (No. 41) and the development of theological doctrine (No. 
42), No. 43 is characterised by a rather negative attitude to the topic dis-
cussed. Nominalists, affective spirituality and popular religion are criticised in 
particular. Regarding the latter issue, the authors of Mary, Grace and Hope in 
Christ emphasise that «Mary came widely to be viewed as an intermediary be-
tween God and humanity». This mention seems to be quite critical. Analysing 
the above words, several conclusions may be drawn. 

Firstly, usage of the terms «popular religion» and «popular piety» is quite 
puzzling42. At the time of the writing of the Seattle Statement, the Directory on 
Popular Piety. Principles and Guidelines (2002) had already been in circulation 
for two years. The Directory employs the technical terms «popular piety» or 
«popular religiosity»43 and argues that these names are more appropriate than 
«popular religion»44. 

The Seattle document first refers to Mary’s mediating role as an element 
of «popular religion», but later talks about the theory of mediation as «this 
popular piety... [which] influenced the theological opinions of those who had 
grown up with it» (No. 43). So, it is not entirely clear what the statement is 
referring to. Is this about the «expression» of a collectivity’s «totalizing view 
of the transcendent» (i.e. religiosity) or about «cultic expressions» (i.e. piety)? 
Which is it to be?

Secondly, the document states that those misconceptions were «widely» 
accepted in the popular religion (or maybe piety...?). From the researcher’s 
point of view, unfortunately, the commission did not specify what it meant 
by «widely». To justify the use of this adverb, at least two or three examples 
should be given to illustrate that which is claimed (like in No. 41 and No. 
42). However, if there are no examples and if that term is understood as «as 
a rule», «by all» or «generally», then it seems that this quantifier is a bit 
unfair.

It is true that it is easier to distort popular piety, as it is largely a product 
of a personal way of experiencing faith by people with possibly low religious 
education (but not only by them). Because of this, their creations were neither 
widely written down nor published. Hence, the references and their descrip-
tions are known only from the accounts of people who at that time possessed 
literacy and had a reason to talk about popular piety. Of course, there are edi-
fying descriptions of popular piety; but usually it was referred to when some-
body wanted to correct it, to criticise or to pay attention to changes going in 
the wrong direction. But how and why can it be asserted that «Mary came 
widely to be viewed as an intermediary between God and humanity»? 
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Thirdly, in No 43 one thing is perceived as a mistake or problem. Ac-
cording to the authors of the document, the error consists in the perception of 
Mary «as an intermediary between God and humanity». This approach seems 
to be surprising again. After all, according to the secular teaching of theolo-
gians (cf. § 1.3) – and therefore not uneducated people – Mary can rightly be 
called Mediatrix. It is worth recalling at least St John Damascene (who in the 
Middle Ages was read often and considered an authority),45 and, above all, 
Thomas of Aquinas46, both earlier mentioned by the authors of the statement. 

And even if the teaching of that epoch (despite having been propounded 
by universally recognised authorities) could be called by somebody as private 
theories, from the perspective of 2004 it seems at least surprising that this 
truth should be considered problematic or erroneous. In the moment of ap-
proving the final version of Mary, Grace and Hope in Christ, the authors of the 
document must have been familiar with the in-depth explanation of Mary’s 
mediation during the pontificate of John Paul II47. So, what are the authors of 
the statement referring to? What is the ground for their wariness? Is it reflect-
ed in their use of the term «intermediary»? Is there an idea of an intermediate 
instance «between God and humanity»? Unfortunately, this has not been ex-
plained. It may be assumed that the members of ARCIC were referring rather 
to a lack of religious equilibrium in experiencing and understanding the faith 
of contemporary people. From the point of view of modern theology, perhaps 
the objection was simply to a lack of a basic hierarchy of truths, in which basic 
truths, though still present, seemed to have been pushed into the background 
by overly emphasised and over-experienced matters of less importance. 

Fourthly, it is worth paying attention to the expression that Mary was 
widely seen as «even as a worker of miracles with powers that verged on the 
divine». The wording «verged on the divine» is quite disturbing, because it 
seems to suggest that some people (it could be asked: who exactly?) considered 
Mary’s «power» to be different from the divine one. However, this serious al-
legation is not supported by any specific example or argument. So it is difficult 
to guess who could say that. Therefore again, one can feel a bit disappointed 
with the lack of precision in dealing with important issues.

In what follows, it must be acknowledged that there is some point to the 
negative assessment a situation where theology is more affected by «affectivity 
and personal experience» or by «culture of the people» than by Revelation or 
the solemn teaching of councils. However – entering into a healthy argument 
with the above formulation – it is possible to call to mind the appreciation by 
the Second Vatican Council of the sensus fidei of the people of God48, as well as 
its appreciation of human reason, history, signs of the times, the lives of saints 
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or the experience of local or regional Churches as loci theologici 49. Therefore, 
it must be concluded that on the one hand, it is not entirely true that late-me-
dieval theologians relied solely on popular piety in developing their theology 
(although it was undoubtedly often a starting point or element of inspiration 
for them), because – as Chapter I proves – they abundantly utilised scriptural 
sources and employed biblical symbols, comparisons or similarities. On the 
other hand, according to Catholic doctrine, valuable insights are to be found 
in the Apostolic Tradition, and there is nothing wrong with using other loci 
theologici as well.

Trying to sum up our analysis of No. 43, it is possible to conclude that 
the members of ARCIC present the issue of Mary’s mediation in a rather neg-
ative way: as an untheological expression of popular religiosity. Secondly, one 
can notice a certain terminological imprecision («intermediary», «popular re-
ligion/piety»), which leaves the more inquisitive researcher with an ambigu-
ous understanding of the words of the document. There is a lack of necessary 
examples and, finally, a rather surprising reluctant attitude towards the truth 
which was finally approved by the Catholic Church (cf. RM, CCC or RVM).

b) From the Reformation to the Present Day 
The historical description of the development of Marian doctrine and piety 

contained in the subsection dedicated to the Middle Ages is followed by a sub-
section that deals with the period starting from the Reformation. No. 44 states:

44. One powerful impulse for Reformation in the early sixteenth century 
was a widespread reaction against devotional practices which approached Mary 
as a mediatrix alongside Christ, or sometimes even in his place. Such exaggera-
ted devotions, in part inspired by presentations of Christ as inaccessible Judge 
as well as Redeemer, were sharply criticized by Erasmus and Thomas More 
and decisively rejected by the Reformers. Together with a radical re-reception 
of Scripture as the fundamental touchstone of divine revelation, there was a re-
reception by the Reformers of the belief that Jesus Christ is the only mediator 
between God and humanity. This entailed a rejection of real and perceived 
abuses surrounding devotion to Mary. It led also to the loss of some positive 
aspects of devotion and the diminution of her place in the life of the Church.

Already the first reading of the above point allows for the observation 
that it has been a little bit more accurately edited than No. 43, but still leaves 
a lot to be desired. Entering the analysis of No. 44, it is necessary to bring out 
the particular elements important for the issue of Mary’s mediation.
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Firstly, the ARCIC members explain that one of the reasons for the criti-
cism of Mariology by the Reformers was the existence of «devotional practices 
which approached Mary as a mediatrix alongside Christ, or sometimes even in 
his place». Every Catholic must agree that the above quoted concept of Mary’s 
mediation is incompatible with Revelation and the Church’s official teaching. 
The teaching of St Paul is clear: «for there is but one God and one mediator 
of God and men, the man Christ Jesus, who gave himself a redemption for 
all» (1 Tim 2,5-6). As has been shown before (chapter II), the official teaching 
of the Church has repeatedly reminded that Jesus Christ is the only mediator, 
due to the hypostatic union realized in him. Any Catholic would agree that 
there is no mediator «alongside Christ», let alone «in his place». A doctrine 
that would say the opposite is simply contrary to Revelation and the teaching 
of the Catholic Church. 

Commenting on the above wording contained in No. 44, the precision 
on the part of the document’s authors should be noticed. Using the terms 
«alongside» and «in place» (described by Pope John Paul II as «parallel me-
diation» and «autonomous or rival mediation») they very accurately present 
errors in understanding Mary’s mediation. But, at the same time, they ignore 
different forms of mediation that are part of and result from the unique medi-
ation of Jesus Christ50, and omits any mentioned of them51.

However, it seems that again there is a lack of even one illustrative exam-
ple here. For example, there is a mention of Erasmus and Thomas More in the 
next sentence, but unfortunately it is impossible to know which «devotional 
practices» the statement is referring to. This is quite important because the 
devotions (or devotional practice) are not synonymous with «popular piety», 
«popular religiosity» or even «pious exercise». Each of these four terms has 
its own specific meaning52.

So what are the authors of the document referring to? Which «devotion-
al practices» or «exaggerated devotions» are they criticising? It is hard to say 
because there are no footnotes with examples or explications. Perhaps there 
is an implicit reference to one of the works mentioned in chapter I (§ 1.3.6). 
In the case of Erasmus, it has been shown that his attitude towards the idea of   
Mary’s mediation was quite ambiguous. But it is hard to say that his broad cri-
tique of Marian piety is coherent and correct: in addition to stigmatising obvi-
ous deviations in piety, Erasmus also seemed to condemn that which was not 
a mistake (such as seeking Mary’s intercession)53. In the case of Thomas More, 
he rightly warned against any erroneous teaching, fraught with consequences, 
which, under the guise of piety and love for Mary, distorted understanding 
both of Mary’s role in our lives and the doctrine of salvation. However, this 
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did not mean a wholesale rejection of Marian piety, but rather a concern for 
experiencing it properly54.

Still, due to the lack of explicit references in the MGH, the above re-
marks are only conjectural. Therefore, it is difficult to assess the arguments of 
the statement, beyond stating the limited opinion that the lack of specificity 
makes it difficult to clearly understand the allusions of the authors of the doc-
ument.

Further on in Mary, Grace and Hope in Christ, the authors of the docu-
ment, after citing distortions and errors of «exaggerated devotions», present 
the answer of the Reformers to the whole situation. On the one hand, this 
answer consists in «a re-reception... of the belief that Jesus Christ is the only 
mediator between God and humanity.» There is no doubt about the above 
truth of faith: coming from Revelation, it has ever been at the heart of the 
Church’s faith and was always part of the Church’s official teaching. However, 
let us pay attention to the stated consequences of the «re-reception» of that 
belief: «This entailed a rejection of real and perceived abuses surrounding 
devotion to Mary». The authors of the statement themselves here admit that 
the zealous criticism of Marian devotion has resulted in dangerous generali-
sation. Negative attitudes towards deviations in piety caused the Reformers, 
on the one hand, to rightly criticise real errors and deformities. However, by 
succumbing to generalising or harmful stereotypes, they accused Marian piety 
of false distortions and judged too harshly some practices that did not actually 
constitute a deformation.

It cannot be denied, as in the example given by Thomas More, that 
among many simple Catholics there were wrong theories that the Reformers 
rightly criticised. But it is also evident that – as we can see in the case of Eras-
mus – in the heat of criticism it was easy to deliberately or unknowingly find 
bad intentions and accuse of menacing the orthodox faith.

Right and truthful criticism has done good to the Church. Catholics, in 
response to the Reformation, embarked on the path of renewal, which was re-
flected above all in the decisions of the Council of Trent. For their part, Prot-
estants radically stopped practicing warped Marian piety. However, negative 
attitudes and harmful generalisations led to sad consequences. As expressed in 
the end of No. 44, «it led also to the loss of some positive aspects of devotion 
and the diminution of her place in the life of the Church». The too-sudden 
rejection in Marian piety of what was suspicious or vague led to the disappear-
ance of positive forms of piety in Protestantism.

In this way, starting from the warped forms of Marian piety, which mis-
understood the mediating role of Mary, No. 44 cites two Catholic humanists 
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contemporaneous with the outbreak of the Reformation who criticised errors 
in Marian piety. There were indeed instances of precarious understanding of 
the legitimate doctrine of «subordinated mediation» of Mary. But it also hap-
pened that devotions which were not essentially wrong were subjected to ex-
cessive criticism. Unfortunately, as ARCIC members write, this stereotypical 
attitude and prejudices led, in the Protestant sphere, to too-easy rejection of 
many types of Marian piety, with the result that Mary, despite her presence in 
official liturgical worship, actually disappeared from the social and non-litur-
gical experience of faith.

It is important for the subject of the thesis to note that a point has been 
reached on which both Catholics and Anglicans agree: there exists only the 
sole mediation of Jesus Christ, but there are also forms of Marian piety, cor-
rect and coherent with orthodox Christian doctrine that, unfortunately, ended 
up being rejected by the Reformers in their extreme reaction.

2.2.4. Section C: «Mary within the Pattern of Grace and Hope» 

In chapter C of Mary, Grace and Hope in Christ there is no mention of 
Mary’s mediation. The only fragment that is in some way related to this topic 
comes from No. 52. Members of the ecumenical commission, devoting the 
chapter C to the topics of eschatology and theology of grace, begin with a sim-
ple expression of Trinitarian faith: «Participation in the glory of God, through 
the mediation of the Son, in the power of the Spirit is the Gospel hope». They 
confess that Christians hope to participate in the glory of God the Father. 
However, this is done through the mediation of the Son of God and in the 
power of the Holy Spirit.

This simple expression once again evokes the sole and irreplaceable me-
diation of Jesus Christ, who himself stated that no one can come to the Fa-
ther except through him (cf. John 14,6). Although Mary’s mediation is not 
mentioned here, it is a reminder that no other mediation can compare with 
Christ’s unique mediation.

2.2.5. Section D: «Mary in the Life of the Church»

After analysing the (direct and indirect) references to the theme of medi-
ation in Chapters A-C, now is time to study D. Mary in the Life of the Church. 
This chapter opens with the introductory points Nos. 64-66, in which the 
authors of the document explain that Mary, even after leaving this world, still 
plays an important role in the community of believers in Christ.
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Then, the members of ARCIC proceed to deal with the subject of Mary’s 
mediation, in the section Intercession and Mediation in the Communion of Saints, 
and also mention it in the last point of the section The Distinctive Ministry of 
Mary (No. 75).

c) No. 67
The first point of the section Intercession and Mediation in the Communion 

of Saints (No. 67) is actually devoted to Mary’s intercession. The authors of 
MGH start by describing Catholic forms of expressing faith in the intercession 
of the Mother of God, and then describe the criticism of these practices by 
the English Reformers. The text of No. 67 begins with a brief reminder of 
the gradual development of the veneration of Mary. It pays special attention 
to the formation of the prayer Hail Mary, which involved the addition, in the 
Middle Ages, to the angelic salutation from the New Testament, of a request 
addressed to Mary to pray for sinners «now and at the hour of our death»55: 

67. The practice of believers asking Mary to intercede for them with her son 
grew rapidly following her being declared Theotókos at the Council of Ephes-
us. The most common form today of such intercession is the ‘Hail Mary’. This 
form conflates the greetings of Gabriel and Elizabeth to her (Luke 1,28,42). It 
was widely used from the fifth century, without the closing phrase, «pray for 
us sinners now and at the hour of our death», which was first added in the 15th 
century, and included in the Roman Breviary by Pius V in 1568. The English 
Reformers criticized this invocation and similar forms of prayer, because they 
believed that it threatened the unique mediation of Jesus Christ. Confronted 
with exaggerated devotion, stemming from excessive exaltation of Mary’s role 
and powers alongside Christ’s, they rejected the «Romish doctrine of... the 
Invocation of Saints» as «grounded upon no warranty of Scripture, but rather 
repugnant to the Word of God» (Article XXII). The Council of Trent affirmed 
that seeking the saints’ assistance to obtain favours from God is «good and 
useful»: such requests are made «through his Son our Lord Jesus Christ, who 
is our sole Redeemer and Saviour» (DH 1821). The Second Vatican Council 
endorsed the continued practice of believers asking Mary to pray for them, 
emphasizing that «Mary’s maternal role towards the human race in no way 
obscures or diminishes the unique mediation of Christ, but rather shows its 
power... in no way does it hinder the direct union of believers with Christ, but 
rather fosters it» (Lumen gentium 60). Therefore the Roman Catholic Church 
continues to promote devotion to Mary, while reproving those who either exa-
ggerate or minimize Mary’s role (Marialis Cultus 31). With this background in 
mind, we seek a theologically grounded way to draw more closely together in 
the life of prayer in communion with Christ and his saints. 
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ARCIC members here explain that English Reformers criticised prayers 
asking for Mary’s mediation, «because they believed that it threatened the 
unique mediation of Jesus Christ». It must be acknowledged that the com-
mission, in describing the motives of the Reformers, expresses them in a very 
insightful way. Through the formulation «they believed», the authors attempt 
to express that such criticism was due to subjective judgment or suspicion 
rather than a thorough examination of the criticised expressions and the in-
tentions of those who had formulated the invocations.

From a linguistic point of view, the verb believe means «to accept that 
(something) is true, especially without proof» or «to hold (something) as an 
opinion». Thus, words implying certainty (e.g. prove, evidence, indicate, 
demonstrate, show, manifest or exhibit) are not used at this point, but rather 
one connoting presumptions, feelings, theories, opinions, ideas or suspicions.

In this way, the members of ARCIC precisely express that the condemna-
tory criticism of the part of the English Reformers was largely influenced by 
the prejudices and negative generalisations of all aspects of Mary’s mediation 
resulting from the confrontation «with exaggerated devotion, stemming from 
excessive exaltation of Mary’s role and powers alongside Christ’s». 

There are two issues to be appreciated in the attitude of the English 
Reformers. Firstly, that they acted rightly to defend the basic truth about the 
unique mediation of Jesus Christ, which the Catholic Church for its part, 
based on Scripture and the Doctrine of the Fathers, had never doubted in 
its official teaching. Secondly, they rightly objected to exaggerated devo-
tion, which conceived Mary’s mediation «alongside Christ’s». The Catholic 
Church too rejects in its doctrine any interpretations of Mary’s mediation that 
would have the character of «autonomous or rival mediation», as Pope John 
Paul II has called it56.

However, as the authors of the statement admit, it should be noted on the 
other hand that the Reformers did not make an effort to thoroughly examine 
the doctrine of the Church, but rather, by employing harmful generalisations 
and prejudices caused by negative examples of distorted Marian piety, rejected 
too quickly and too radically the practice of invoking the intercession of saints, 
including the Mother of God.

Later in No. 67 there is a Catholic response to the categorical criticism 
of the saints’ intercession. It is significant, firstly, that MGH does not try to 
deny the deviations of Marian piety that existed in the 15th and 16th centuries, 
as well as the false theories about Mary’s mediation that they presented. The 
fact is that such distortions did take place. It should be remembered, however, 
that the practice of the lay faithful or popular preaching is not determinant of 
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what the Church believes – the Church’s official doctrine is presented in the 
documents of the councils and the official teaching of popes, based upon and 
derived from Revelation: Holy Scripture and the Apostolic Tradition.

Secondly, attention must be drawn to the fact that the document cites the 
teaching of the Council of Trent, which in Decree on the Invocation, Veneration, 
and Relicts of the Saints and on Sacred Images (3 December 1563) taught that the 
Catholic Church had always professed the faith that the only Mediator is Je-
sus Christ. At the same time, the Council taught that it is wrong to think that 
asking for the intercession of saints (including Mary) would threaten Christ’s 
mediation57. Later, also the Second Vatican Council emphasised that Mary’s 
maternal service in no way threatens Christ’s unique mediation, because it 
comes from, and does not obscure, Christ’s mediation (cf. LG 60). Finally, 
reference is made to the words of Pope Paul VI from Marialis cultus No. 31, 
looking for the basis for pursuing orthodox teaching about Mary’s role58. 

However, when one compares the complete text of MC 31 with the suc-
cinct reference made to it in MGH 67, it becomes clear that further attention 
is required. In Marialis cultus No. 31 the Pope does not refer in any concrete 
way to the question of Mary’s mediation or seeking her intercession. The 
proper topic of this point is the issue of proper subordination to the devotion 
of Mary to the Sacred Liturgy. Neither does MC 31 talk about minimising 
or exaggerating of the role of Mary, as MGH reports. The Pope does make 
reference to «certain persons» who «leave [devotions of Marian piety] aside 
and in this way create a vacuum which they do not fill», on the one hand, and 
to those who «mix practices of piety and liturgical acts in hybrid celebrations» 
(MC 31), on the other. So it seems that the main message of MC 31 is not the 
critique of those who «exaggerate or minimize Mary’s role», but rather those 
who do not understand the proper distribution of emphasis in worshiping 
God and the saints.

a) No. 68
In Mary, Grace and Hope in Christ for the issue of Mary’s mediation, the 

most important point is No. 68:

68. The Scriptures teach that «there is one mediator between God and hu-
mankind, Christ Jesus, himself human, who gave himself as a ransom for all» 
(1 Tim 2,5-6). As noted earlier, on the basis of this teaching «we reject any in-
terpretation of the role of Mary which obscures this affirmation» (Authority II, 
30). It is also true, however, that all ministries of the Church, especially those of 
Word and sacrament, mediate the grace of God through human beings. These 
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ministries do not compete with the unique mediation of Christ, but rather 
serve it and have their source within it. In particular, the prayer of the Church 
does not stand alongside or in place of the intercession of Christ, but is made 
through him, our Advocate and Mediator (cf. Rom 8,34, Heb 7,25, 12,24, 1 Jn 
2,1). It finds both its possibility and practice in and through the Holy Spirit, 
the other Advocate sent according to Christ’s promise (cf. Jn 14,16-17). Hence 
asking our brothers and sisters, on earth and in heaven, to pray for us, does not 
contest the unique mediatory work of Christ, but is rather a means by which, 
in and through the Spirit, its power may be displayed.

Already after the initial reading it can be seen that No. 68 is very rich 
in content and raises many issues related to the doctrine of the mediation of 
Christ and Mary. As expected, No. 68’s opening words are taken from the 
letter of St Paul the Apostle (1 Tim 2,5-6). It is obvious that these words are 
absolutely basic for a proper understanding of the doctrine of mediation be-
tween God and humans: in virtue of the hypostatic union, Jesus Christ, the 
true man and the true Son of God, is the only mediator.

It is worth highlighting that the authors of the statement quote a longer 
passage of 1 Timothy than is commonly done: whereas usually only 1 Tim 2,5 
is cited in papal teaching and ecumenical documents, No. 68 is also cites v. 6 
(«who gave himself as a ransom for all»). This is an important detail for two 
reasons. Firstly, it extends and deepens the understanding of the argument 
about the uniqueness of Christ’s mediation. It not only affirms that He is the 
true God («Christ») and man («himself human»), but also gives a soteriolog-
ical argument: only Jesus Christ redeemed us, giving Himself as a ransom for 
all. Nobody else did it; no one else died on the cross for humanity and shed 
his Blood for us. Secondly, there might be an implicit reference here to LG 
60, where verses 5-6 are clearly quoted. It can be assumed that the authors of 
the statement wished to recall that the council clearly pointed to this broader 
paragraph from 1 Timothy59.

After citing the teaching of St Paul, the commission ARCIC II in the 
second sentence of No. 68 quotes a statement expressed by ARCIC I in the 
document Authority in the Church II (1981), which has already been cited in 
MGH (in the Introduction, cf. § 3.2.1). These words, rejecting erroneous inter-
pretations of Mary’s role, were formulated in 1981 in a rather categorical way. 
The authors of MGH must have been mindful of the quite negative attitude 
of Authority in the Church II, and so they immediately added: «it is also true, 
however, that all ministries of the Church, especially those of Word and sac-
rament, mediate the grace of God through human beings».
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Therefore it could be understood that – compared to 1981 – in the 
Catholic-Anglican dialogue there has been some development in the under-
standing of mediation of God’s graces. In view of the rather categorical word-
ing of Authority in the Church II, it is clear that both sides of the dialogue now 
agree that God can also grant his grace through the Word and through the 
Sacraments. Indeed, when somebody listens to the words of the Holy Scrip-
ture, he listens to God Himself; and the sacraments, for their part, are carriers 
of the grace of God. For example, Holy Baptism (considered as a sacrament 
by all Churches and Christian communities) is a sign of the invisible grace of 
God, that turns the human subject into an adopted child of God and cleanses 
that person from original sin. 

ARCIC members then provide a theological explanation for this truth: the 
ministry of the Word of God and the administration of the sacraments do not 
convey God’s graces to us «outside Christ» or «excluding Him». They are not 
a separate or alternative mediation, but they are at the service of Christ’s media-
tion, which is also their source. It is Christ who is «the Word [which] was God» 
and «all things came into being through him» (Jn 1,1-2). It was Christ who 
instituted the sacraments and they have power only through his saving work. 

In addition to the Holy Scripture and the sacraments, the authors of the 
statement recall the truth about the prayer of the Church. Also in this case 
the authors of MGH highlight that the Church’s prayer does not bypass or 
replace Christ’s intercession (cf. Rom 8,34). On the contrary, the prayers of 
the Church are always «made through him», because, as the Scriptures teach, 
Christ is our mediator (cf. Heb 12,24) and Advocate (cf. 1 Jn 2,1).

The commission later extends the truth about mediation by talking about 
the role of the Holy Spirit. In this way, remembering the uniqueness of the 
mediation of Jesus Christ, the ARCIC also recalls that before his death and 
resurrection Christ himself promised to send us the Holy Spirit (cf. Jn 14,16-
17). The Holy Spirit is therefore said to be the «other Advocate»; and ac-
cording to the common doctrine of the Church, we can pray «in» him and 
«through» him. The word «through» therefore also expresses the mediating 
role of the Holy Spirit. 

At the end of No. 68 the commission concludes: «Hence asking our 
brothers and sisters, on earth and in heaven, to pray for us, does not contest 
the unique mediatory work of Christ, but is rather a means by which, in and 
through the Spirit, its power may be displayed».

The above words express a common belief of Catholics and Anglicans 
that, based on the teaching of the Holy Scriptures, it can be shown that asking 
for intercession (both from living brothers and sisters and from those who al-
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ready enjoy the glory of heaven) is not an exclusion of Christ’s only mediation, 
but «is rather a means» – i.e. a method, system or action – «by which, in and 
through» the Holy Spirit, the power of this Christ’s mediation can be shown.

Taking a step-by-step look at the text of No. 68, it is worth asking now 
how its teaching affects the understanding of the doctrine of Mary’s media-
tion. Firstly, when talking about Mary’s mediation in any way, it should be 
always remembered that it is part of and depends entirely on the unique me-
diation of Jesus Christ, true God and true man who died for us and shed his 
blood on the cross for our redemption.

Secondly, the committee members clearly state that despite the exclu-
sive statement of St Paul about the only mediation of Christ, God also uses 
the mediation of the Word and of sacramental signs. However, these do not 
constitute other channels of grace; rather, these two examples clearly show that 
all other ways of conveying grace are closely connected with Christ and es-
tablished by him. The reader of this work may rightly find a certain analogy 
to the teaching contained in LG 62, where the Council reminds us that other, 
analogous forms of mediation are also known, that draw their power from 
Christ and convey His graces (cf. LG 62). Lumen gentium refers to the priest-
hood (which after all is a sacrament – as mentioned in MGH 68) as a sharing 
in Christ’s own priesthood, in a manner analogous to how «the one goodness 
of God» is communicated to creatures in different ways.

One might ask why ARCIC did not directly refer to the above words of 
LG. Two factors may have influenced in this decision. The first one could 
be the controversy regarding the sacramental nature of the priesthood in the 
Anglican Community (the issue of the Catholic Church’s refusal to recognise 
apostolic succession in the Church of England because of arbitrary changes 
in the formula of episcopal and presbyteral ordinations). For this reason, the 
general term «sacrament» (MGH 68) may have been deemed more acceptable 
by both parties rather than «the priesthood» (LG 62). A second factor could 
be the fact that the mediation of the Word of God is a clearer example of me-
diation than the transmission of the goodness of God. Of course, the non-in-
clusion of this example in MGH does not signify its rejection. In any case, the 
example of scriptural mediation is an important and valuable insight of the 
ARCIC: although the Catholic Church believes that Christ «is present in his 
word since it is he himself who speaks when the holy scriptures are read in the 
Church» (SC 5), until the publication of MGH, this truth was nowhere called 
upon to analogously explain or theologically legitimise Mary’s mediation.

Thirdly, in harmony with Catholic teaching in LG 60-62, all agree that 
everything that is analogously a form of mediation of grace (part of the unique 
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mediation of Christ in every case) is never a new «different» form of media-
tion «alongside or in place» of that of Christ. The truth that Mary’s mediation 
is never any «other parallel mediation» has been repeatedly affirmed in the 
teachings of Paul VI, John Paul II and the CCC.

Fourthly, apart from the Christological dimension of mediation, ARCIC 
also draws attention to the pneumatological aspect. Therefore, one cannot 
read the categorical words of St Paul to Timothy in an exclusive manner and 
in isolation from the rest of Holy Scripture. The Bible speaks of the Holy 
Spirit using words suggestive of His mediating role. This is an important 
point, as Catholics have sometimes been accused of attributing to Mary the 
role proper to the Holy Spirit.

Fifthly, if the prayer of believing brothers and sisters – though sinners – 
is pleasing to God and takes place in Christ – Mediator and Advocate –, the 
prayer of those who already in heaven with God is even more pleasing to Him. 
It is Mary who heads this company, occupying a special place among the saved 
because of her Divine Motherhood60. Thus, although no nominal mention is 
made of Mary, it is clear to ARCIC that her mediation role is closely related 
to Christ’s mediation and reveals its power. This had been said too by John 
Paul II, in teaching that «her mediation is thus in the nature of intercession» 
(MC 21) and that «Mary’s motherhood continues unceasingly in the Church 
as the mediation which intercedes» (MC 40). It follows that Mary’s mediation 
is closely linked to the service of intercession.

It can therefore be concluded that the ARCIC members show a deep-
ened understanding of Mary’s mediation. They acknowledge, based on Holy 
Scripture, that Christ’s unique mediation does not exclude other forms of me-
diation (MGH mentions four forms: sacramental, scripturistic, intercessory, 
and above all pneumatological), which allows the creation of space for Mary’s 
mediation, which is actually part of intercessory mediation of the blessed in 
heaven.

b) No. 69
Continuing with the analysis of the subsection devoted to Marian inter-

cession and mediation, we come to No. 69. It refers entirely to the issue of 
intercession and begins by clearly emphasising its dimensions: Christological 
and pneumatological.

69. In our praying as Christians we address our petitions to God our heavenly 
Father, in and through Jesus Christ, as the Holy Spirit moves and enables us. All 
such invocation takes place within the communion which is God’s being and gift. 
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In the life of prayer we invoke the name of Christ in solidarity with the whole 
Church, assisted by the prayers of brothers and sisters of every time and place. 
As ARCIC has expressed it previously, «The believer’s pilgrimage of faith is lived 
out with the mutual support of all the people of God. In Christ all the faithful, 
both living and departed, are bound together in a communion of prayer» (Salva-
tion and the Church, 22). In the experience of this communion of prayer believers 
are aware of their continued fellowship with their sisters and brothers who have 
‘fallen asleep,’ the ‘great cloud of witnesses’ who surround us as we run the race 
of faith. For some, this intuition means sensing their friends’ presence; for some 
it may mean pondering the issues of life with those who have gone before them 
in faith. Such intuitive experience affirms our solidarity in Christ with Christians 
of every time and place, not least with the woman through whom he became 
«like us in all things except sin» (Hebrews 4,15).

Meditation on the action of the Holy Spirit, who acts in every Christian 
community, naturally stimulates reflection on the ecclesiological dimension of 
prayer. Everyone – departed and living – «are bound together in a commun-
ion of prayer». Hence, it is possible to be aware of everyone’s closeness to, and 
unity of prayer with, everyone else, including the saints, who in No. 69 are 
called – according to the biblical term – «cloud of witnesses». In No. 69 there 
are clear references to the results of the Anglican-Catholic dialogue that took 
place in Australia61. MGH, however, does not limit itself to a general refer-
ence to the unity of those who are on earth with those in heaven: it explicitly 
mentions the Virgin Mary, the woman through whom Christ became «like us 
in all things except sin» (Heb 4,15).

It can be stated that No. 69 is an important step forward in understand-
ing and accepting the practice of asking for Mary’s intercession. This fruit of 
dialogue can propitiate important progress in ecumenical relations and seems 
to be helpful in understanding Mary’s mediation in the context of intercession.

c) No. 70
The reflection begun in No. 69 is continued and developed in No. 70. 

This number begins with a description of the common practice among Chris-
tians, consisting not only of prayer with the saints (No. 69), but also through 
the intercession of the saints:

70. The Scriptures invite Christians to ask their brothers and sisters to pray 
for them, in and through Christ (cf. James 5:13-15). Those who are now ‘with 
Christ’, untrammelled by sin, share the unceasing prayer and praise which cha-
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racterizes the life of heaven (e.g. Revelation 5:9-14, 7:9-12, 8:3-4). In the light 
of these testimonies, many Christians have found that requests for assistance 
in prayer can rightly and effectively be made to those members of the commu-
nion of saints distinguished by their holy living (cf. James 5:16-18). It is in this 
sense that we affirm that asking the saints to pray for us is not to be excluded 
as unscriptural, though it is not directly taught by the Scriptures to be a requi-
red element of life in Christ. Further, we agree that the way such assistance is 
sought must not obscure believers’ direct access to God our heavenly Father, 
who delights to give good gifts to his children (Matthew 7:11). When, in the 
Spirit and through Christ, believers address their prayers to God, they are as-
sisted by the prayers of other believers, especially of those who are truly alive in 
Christ and freed from sin. We note that liturgical forms of prayer are addressed 
to God: they do not address prayer ‘to’ the saints, but rather ask them to ‘pray 
for us’. However, in this and other instances, any concept of invocation which 
blurs the trinitarian economy of grace and hope is to be rejected, as not conso-
nant with Scripture or the ancient common traditions.

The above passage abounds in many important statements that should 
be noted and discussed in more detail. Firstly, the commission members make 
the important statement that the practice of seeking the intercession of saints 
must not be perceived as opposed to Scripture. In this way, the principle con-
trary to the motto of sola Scriptura is applied: according to the words of AR-
CIC, the fact that some practice was not stipulated expressis verbis in the Holy 
Scriptures as «a required element of life in Christ» does not necessarily mean 
that it is contradictory to God’s will. Admitting the validity of this principle 
universally recognised in the Catholic Church is a big step in the Anglicans’ 
interpretation of the teaching of the Roman Church. It will be later seen how 
the members of the Low Church or the more evangelical communities of the 
Anglican Communion responded to this affirmation.

However, returning to the subject, it must be stated that the members 
of the commission agree that, on the one hand, invoking the intercession of 
saints is not contrary to the doctrine of the Bible; and on the other hand, it is 
not a necessary element of Christian life.

The above conclusion leads to the second conclusion. The members of 
commission emphasise that «the way such assistance is sought must not ob-
scure believers’ direct access to God our heavenly Father». This means that 
ARCIC emphasises that Mary’s intercession (or mediation) never interferes 
with direct contact with God. This means that Mary’s mediation is not an 
«intermediate» or «additional degree» between humanity and Christ, or hu-
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manity and God the Father. In addition, it is worth noticing the concern ex-
pressed for the correct understanding and practice of seeking the intercession 
of saints (including Mary). An indirect suggestion may also be perceived, that 
– as with any truth not formally expressed or minutely described in the Bible 
– the question of intercession must be overseen and explained by shepherds 
guarding faithfulness to Christian faith and Gospel practice. 

Thirdly, by teaching that when «believers address their prayers to God, 
they are assisted by the prayers of other believers, especially of those who are 
truly alive in Christ and freed from sin,» the members of ARCIC acknowledge 
that intercession is a form of help (and thus mediation), and obviously that 
Mary may be called upon first of all to render such «assistance», as she is after 
all the one «freed from sin» par excellence. 

Finally, in the reference to liturgical practice it is emphasised that, in 
the final analysis, every prayer, even the invocation of saints, is done through 
Christ in the Holy Spirit. In this statement, a concern is expressed for the 
compatibility of Christian practice with the trinitarian doctrine of grace. 

All in all, it may be affirmed that, firstly, the commission’s conclusions 
presented in No. 70 constitute a breakthrough in the view of the doctrine of 
the intercession of saints, and secondly, they help to understand Mary’s role of 
intercession in particular.

d) No. 71
Nos. 71-75 fall under the title The Distinctive Ministry of Mary. They con-

tain no more statements formally speaking of Mary’s mediation, but they do 
include two allusions. In No. 71 it is stated that Mary «is believed to exercise 
a distinctive ministry of assisting others through her active prayer». Although 
the term mediation is not used here – only «distinctive ministry» –, a clear al-
lusion to the matter can be seen, once again in relation to Mary’s intercession. 

e) No. 75
In the subsequent points of the subsection The Distinctive Ministry of 

Mary, the authors of MGH write about Mary’s spiritual motherhood towards 
Christians (No. 72); about the issues of Marian piety and apparitions (No. 73); 
and about the impact of Mariology on social issues (No. 74). The question of 
Mary’s mediation is alluded to again in No. 75. 

75. Affirming together unambiguously Christ’s unique mediation, which 
bears fruit in the life of the Church, we do not consider the practice of asking 
Mary and the saints to pray for us as communion dividing. Since obstacles of 
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the past have been removed by clarification of doctrine, by liturgical reform 
and practical norms in keeping with it, we believe that there is no continuing 
theological reason for ecclesial division on these matters.

Again, although there is no direct reference to Mary’s mediation, this 
text is important for two reasons. Firstly, after all the arguments in chap-
ter D. Mary in the Life of the Church, the authors emphasise once more 
that the only mediation between God and human beings is the mediation 
of Christ. Therefore, any understanding of Mary’s mediation as «autono-
mous or rival mediation» – as John Paul II warned – is excluded. Secondly, 
knowing that Mary’s mediation is intercessory, it is clearly stated that once 
the obstacle – in the form of a misunderstanding of invocation of Mary – is 
removed, Anglicans see no problem in asking for the help of the Mother 
of God.

However, the most optimistic statement is the conclusion that – in view 
of the above consensus between the two denominations – the question of 
seeking Mary’s intercession is not «communion dividing». It seems, there-
fore, that it is possible to talk about a big step taken by the Anglicans towards 
a proper understanding of this Mariological issue and its new «re-reception».

2.2.6. Conclusion 

The last part of the Seattle Statement (Conclusion) contains points No. 
76-80. There are two passages in them that are relevant to the theme of Mary’s 
mediation. The first is a passage in No. 76. In beginning their attempt to sum-
marise the fruits of dialogue, the authors of the document emphasise that the 
basic statements expressed almost 25 years earlier in the statement from 1981 
are still valid:

76. Our study, which opens with a careful ecclesial and ecumenical reading 
of the Scriptures, in the light of the ancient common traditions, has illumi-
nated in a new way the place of Mary in the economy of hope and grace. We 
together re-affirm the agreements reached previously by ARCIC, in Authority 
in the Church II 30:

– that any interpretation of the role of Mary must not obscure the unique 
mediation of Christ; 

We believe that the present statement significantly deepens and extends 
these agreements, setting them within a comprehensive study of doctrine and 
devotion associated with Mary.
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It can therefore be concluded that No. 76 highlights what had constitut-
ed the starting point in ARCIC II proceedings. Hence the categorical state-
ment from Authority in the Church II No. 30 is repeated, rejecting any misin-
terpretation of Mary’s role in the Church, which would undermine the truth 
about the unique mediation of Jesus Christ.

While No. 77 explains how the commission had carried out its task, in 
No. 78 – in accordance with the title of the section: Advances in Agreement – an 
effort is made to sum up what had achieved through dialogue and a joint study 
of Scripture. In No. 78 we find this statement:

78. As a result of our study, the Commission offers the following agree-
ments, which we believe significantly advance our consensus regarding Mary. 
We affirm together 

(...)
that Mary has a continuing ministry which serves the ministry of Christ, our 

unique mediator, that Mary and the saints pray for the whole Church and that 
the practice of asking Mary and the saints to pray for us is not communion-
dividing (paragraphs 64-75). 

Of the five statements given in No. 78, the last refers to the doctrine 
of Mary’s mediation. It follows from the above words that the only mediator 
between God and people is Jesus Christ, whose mediation is expressed by the 
term «the ministry of Christ». Mary «serves» this mediation. The authors of 
MGH also use the word «ministry» to describe her role. Since «ministry of 
Christ» actually means being «our unique mediator», it can be supposed that 
«a continuing ministry» of Mary refers to her mediating function (although 
the words mediation or Mediatrix are not used), and that this «continuing min-
istry» of the Mother of God consists primarily in her intercession on behalf 
of the entire Church. 

2.3. Evaluation

After analysing the text of Mary, Grace and Hope in Christ and examining 
all the passages which directly and indirectly relate to the issue of Mary’s me-
diation, it is appropriate to attempt a summation of our analysis of the docu-
ment. The results may be synthesised in seven points. 

First of all, significant space in the document was devoted to dealing with 
the subject of Mary’s mediation. In relation to Authority in Church II (1981) 
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and Images of God: Reflection on Christian Anthropology (1983), where this topic 
was but briefly mentioned, MGH discussed many aspects related to Mary’s 
mediation, noting the disproportionate growth of piety emphasising this role 
of Mary; offering a criticism of distortions of Marian piety that overshadowed 
the person of Christ as the unique Mediator; noting too the exaggeration of 
Reformers’ criticism; reviewing the doctrine of the Councils of Trent and Vat-
ican II, as well the teaching of Paul VI; appraising attempts to explain how the 
uniqueness of Christ’s mediation does not exclude other forms of subordinat-
ed mediation. All in all, the document has touched on many points related to 
this question. 

Secondly, despite the somewhat insufficient provision of examples in 
support of certain affirmations, the document attempts to objectively pres-
ent the historical background to the Protestant-Catholic conflict over Mary’s 
mediation. It discusses the issue of Marian piety, which at times embodied a 
wrong approach to Mary’s mediation (No. 43 and 44). But at the same time it 
recognizes that the criticism from the Protestant side was, if not exaggerated, 
at least based on opinions and quite generalised (cf. No. 67).

Thirdly, the Anglicans admitted that too categorical rejection of Marian 
piety resulted in some kind of impoverishment among the Anglicans, as Ma-
riology was limited in a certain sense only to the liturgical dimension (cf. No. 
44).

Fourthly, the review of the doctrine of the Council of Trent and of the 
Second Vatican Council (cf. No. 67), shows that, on the one hand, the Catho-
lic Church in its official teaching has never denied the uniqueness of Christ’s 
mediation, emphasising that Mary’s role is subject to the unique mediation of 
her Son.

Fifthly, thanks to ressourcement in Scripture and reliance especially on the 
New Testament for clarification as regards various forms of mediation, both 
Catholics and Anglicans undeniably see that Christ’s unique mediation does 
not exclude others that flow from it and are subordinate to it (cf. No. 68).

Sixthly, the shortcomings of the document are worth mentioning. It is 
important to note that there is no reference to the teaching of John Paul II 
and the CCC62 – loci in which there is a deepening of the understanding of the 
doctrine of Mary’s mediation. Furthermore, apart from making general asser-
tions, the document provides no examples illustrating distortions in Marian 
piety and criticism on the part of humanists (i.e. of More and Erasmus, cf. § 
3.4.3.2).

Seventhly, there is a conclusion regarding a linguistic matter. Although 
the title Mediatrix is used once in relation to Mary, it is employed when refer-



MARCIN STANISŁAW LECH

480 CUADERNOS DOCTORALES DE LA FACULTAD DE TEOLOGÍA / VOL. 71 / 2022

ring to a wrong doctrine («a mediatrix alongside Christ, or sometimes even in 
his place», No. 44). Also the term mediation is used only in relation to the min-
istry of Jesus Christ63. In relation to Mary, only terms such as role of Mary64, 
intermediary between mankind and God (No. 43), or – in quite a number of 
instances – intercession. On the one hand, it must be admitted that the explana-
tions contained in Nos. 67 and 68 show that it is not unfounded to see a kind 
of mediation in other persons (Holy Spirit, saints, community of Christians) 
or signs (Holy Scriptures, sacraments). On the other hand, however, nowhere 
is Mary called Mediatrix in a positive way; and her role is not referred to as 
mediation.

Finally, an important historical and theological issue is worth noting. 
According to the conclusions presented at the end of chapter II, in the 20th 
century there were several important Anglican theologians who agreed with 
Catholics on the intercession of saints and more or less accepted the title of 
Mediatrix (Anglo-Catholics: L. S. Thornton, H. E. Symonds, B. Frost, G. 
D. Carleton; as well as evangelical Anglicans: J. C. de Satgé, J. Macquarrie). 
It seems quite strange that neither the Catholic members of ARCIC nor the 
MGH document referenced their explanations and arguments, the more so 
as the testimony of these authors constituted an important voice in the Ma-
riological discussion and the explanation of the conclusions presented in the 
Seattle Statement.

Thus, we have been able to appraise the ARCIC commission’s attitude 
towards Mary’s mediation. Of course, one might feel dissatisfied. However, one 
cannot fail to see clear progress in the dialogue on controversial topics. Finally, 
the effort to reach the truth by getting rid of prejudices and returning together 
to the sources, i.e. the Holy Bible and Tradition, should be appreciated.

3. evaLuatIon: medIatIon and InterceSSIon oF mary In the SeattLe 
Statement comPared WIth the cathoLIc doctrIne

In this subsection, the author will evaluate from a Catholic perspective 
how the issue of Mary’s mediation is presented in the document Mary, Grace 
and Hope in Christ. The goal is to evaluate the conclusions presented in the 
Seattle Statement in the light of the official teaching of the Roman Catholic 
Church. Later, this evaluation will make it possible to evaluate comments that 
constitute theological responses following the publication of MGH in 2005.

The review of the development of the Catholic doctrine on the media-
tion of Mary, in chapter I of the thesis, helped to understand how theologians 
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deepened their understanding of this Mariological truth and how the Magis-
terium of the Church enunciated it. It became clear that the understanding 
of Mary’s mediation underwent development: not in the sense of a radical 
change in the attitude of the Church, but in the sense of unceasing theological 
exploration. Not every theologian thought and wrote in the same way, and in 
different epochs the issue was approached variously. Therefore, it would be a 
mistake to try to compare the concept of Mary’s mediation in MGH with that 
in any one of older theological works. Firstly, not every theological proposal 
has be proved correct. Secondly, even interesting theological suggestions were 
not always accepted in Mariology. Thirdly, the use of certain words gradually 
evolved and terms took on slightly different shades of meaning. Finally, the 
Magisterium of the Church, whose task is to ultimately discern theological 
issues and safeguard Christian doctrine, did not always consider it appropriate 
to teach or publicly promote certain ideas.

Therefore, the official doctrinal statements of the Roman Catholic 
Church are crucial, as they proffer the current Christian teaching. Due to the 
fact that the work on the Seattle Statement and its signing took place during 
the pontificate of John Paul II, it is right to compare the doctrine contained 
therein with the Mariology officially taught during John Paul II’s pontificate. 
Of all the magisterial documents of this period, the most important and most 
representative is the Catechism of the Catholic Church; for this reason, the 
Mariology presented in the Catechism will be our main and basic evaluation 
criterion. This methodological decision is also supported by the fact that the 
CCC is not so much the work of a pope, but a synthesis of Catholic teaching 
according to the principles of Vatican Council II; in mariological matters the 
CCC basically follows the guidelines outlined by the constitution Lumen gen-
tium.

It is also necessary to answer the possible doubt as to whether the choice 
of the CCC as a criterion for evaluation does not mean a relegation of the rich 
theology expounded by John Paul II. Indeed, it may be said that for the most 
part the teaching of this Pope on Mary’s mediation is not explicitly cited in the 
text of the CCC. However, as stated earlier, this does not signify the rejection 
of the teachings of the Polish pope: the very nature and purpose of the Cate-
chism, as a succinct exposition of Catholic fundamental belief, left no room for 
detailed discussion of certain issues. Choosing the CCC as the criterion for 
assessing the Mariology of MGH allows the evaluation to distinguish between 
what necessarily should appear – truths that must be upheld by believers even 
to the point of martyrdom – and other elements of Catholic theological reflec-
tion, which though valid are not essential for living a true Christian life. The 
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ordinary magisterium of John Paul II can be helpful as a background for our 
theological evaluation. In particular, the following papal documents will be 
important: the letter Rosarium Virginis Mariae (which generously draws on the 
CCC’s teaching and may be taken as a kind of commentary on the Mariology 
contained in the CCC) and the encyclical Redemptoris Mater. 

Before proceeding to the evaluation of the Seattle Statement, it should 
be recalled that, according to the conclusions presented at the end of the first 
chapter (cf. § 2.5.2 e), five basic dimensions of the theology of marian media-
tion can be distinguished, derived from the CCC. They are: the Christolog-
ical and pneumatological dimensions; the theology of grace; the intercessory 
dimension; and the semantic aspect (cf. §§ 4.1-4.5). In addition, some aspects 
indirectly expressed in both the CCC and the Seattle document will be men-
tioned later, as secondary evaluation criteria that allow for a more complete 
assessment (cf. § 4.6). The evaluation will be synthesised in the concluding 
section (cf. § 4.7).

3.1. Christology and mediation of Mary

The evaluation of Mary, Grace and Hope in Christ should begin by consid-
ering the relationship between the theology of Mary’s mediation and Chris-
tology. The rejection of Mary’s mediation by Protestants arose above all from 
the difficulties involved in reconciling this mariological thesis with the re-
vealed principle of the uniqueness of the mediation of Jesus Christ, based on 
the hypostatic union. Because of the indisputable character of this principle, 
on which Catholics and Anglicans agree, the truth about Christ as unique 
Mediator appears in both CCC (No. 480, 618, 667, 771, 846, 956, 1369, 1544, 
1546, 2574, 2593, 2674) as well as in MGH (No. 2, 44, three times in 68, 78). 

In addition, there is a statement in MGH referring to the critical atti-
tude of the Reformers «against devotional practices which approached Mary 
as a mediatrix alongside Christ, or sometimes even in his place» (No. 44). 
No similar formulation is found in the CCC, perhaps because, on the one 
hand, the Catechism is primarily a positive exposition of the truths of faith 
rather than an apology against doctrinal errors; and because, on the other 
hand, the explicit confirmation that the Catholic side fully agrees with the 
above caution was spoken by John Paul II during the general audience of 1 
October 199765. 

At the same time, the CCC mentions other forms of mediation – that of 
Moses (2574-2577 and 2593) and that of priests (1456)66. Both this term and 
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the idea contained therein are consistent with the fact that God implemented 
his plan for the Chosen People using Moses – a proceeding that involves el-
ements of mediation, as emphasised by the CCC. As for the allusions to the 
ministry of priests (CCC 1456), we find a similar wording in MGH 68: «all 
ministries of the Church, especially those of Word and sacrament, mediate the 
grace of God through human beings». Although there is no explicit mention 
of the priesthood here, it may be reasoned that priests are both proclaimers of 
the Word of God and ministers of the sacraments.

Thus, it can be seen that the ecumenical document coincides with the 
teaching of the Catholic Church in the Christological aspect, as both docu-
ments underline the uniqueness of the mediation of Jesus Christ. However, 
the CCC creates more space for an analogical understanding of the role of 
other persons (or groups of persons) that can be interpreted as forms of me-
diation (above all, the role of Moses, to whom Scripture also applies the word 
mesites, i.e. mediator – cf. 1 Cor 9,9). But MGH passes over this issue. Thus, 
it seems that despite clear progress in ecumenical dialogue, it remains difficult 
for Anglicans to accept the use of analogies.

3.2. Pneumatology and Mary’s mediation

Noticing the Holy Spirit’s work in the context of Mary’s mediation has 
not always been easy in the history of the development of this doctrine. Hence, 
it is worth appreciating how the pneumatological dimension appears both in 
the CCC (688, 741, 2630, 2634, 2644, 2765, 2843) and MGH (No. 16, 54, 
68, 69). It is clear that, in both documents, the pneumatological dimension is 
related to the aspect of intercession. Interestingly, something similar (on the 
plane of intercession) occurs in Christology. Both the CCC and MGH em-
phasise that Jesus Christ is par excellence the one who intercedes for humans 
(CCC: No. 519 – with title of Advocate, and later 662, 739, 1341, 1361, 1368-
1370, 2593, 2606, 2634; MGH 68). 

Hence, an opinion could be formulated that while both documents care-
fully avoid any confusion between Christ’s mediation and Mary’s, they have 
no problem with analogically applying the concept of intercession to both 
Divine Persons and to Mary (and other saints). It would seem, therefore, that 
the action of the Holy Spirit, which neither competes with Christ’s mission 
nor contradicts His unique mediation, could help to better understand the 
role of Mary (and the saints). Obviously, it would be wrong to put the Holy 
Spirit and the Virgin Mary on an equal level, but the unity of the Holy Trinity 
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is the magnet that attracts human creatures to unity in Christ. So it seems that 
pneumatology can serve as a key to a better understanding of the cooperation 
of human instruments in Christ’s unique ministry.

3.3. Theology of grace and Mary’s mediation 

The pneumatological dimension facilitates the shift of the theological 
gaze from intratrinitary relations to the relationship between the Triune God 
and humans. It is in this context that the subject of grace and its transmission 
appears.

CCC 308 teaches that God, who is the first cause of grace, «operates in 
and through secondary causes». Salvation and holiness radically depend on 
God, who is the source of grace and wants to share it with creatures. More-
over, no merits exist that are not radically Christ’s (cf. MGH 491-492, 956, 
970, 1163, 1476, 1478, 1820, 2009, 2011). This is why the Catholic Church 
recognises that God can validly use people as instrumental causes (cf. Pius XII, 
Ad Caeli Reginam 38, 42; LG 62). 

Something similar (though not using the terms instrument or instrumental 
cause) is affirmed in MGH 68: «all ministries of the Church, especially those 
of Word and sacrament, mediate the grace of God through human beings». 
Therefore, there is agreement on the specific role performed by persons who 
participate in «mediating the grace of God». It should be noted, however, that 
after the above statement, MGH specifies that to «mediate» means that «our 
brothers and sisters, on earth and in heaven (...) pray for us», thereby under-
standing mediation primarily as intercession. 

3.4. Semantics of Mary’s mediation and intercession

If it is possible to affirm that Mary plays a special role in mediating God’s 
grace, attention should be paid to the terminology and, more generally, the 
semantics regarding the question of Mary’s mediation. 

The Catechism nowhere calls Mary’s role as mediation. However, it does 
employ synonymous terms. For example, CCC 494 refers to Mary as the 
«cause of salvation», quoting St Irenaeus67. In CCC 2674 the Catechism makes 
an interesting comparison: since Jesus is the way, then Mary on this path is she 
who «shows the way» (hodigitria) and she «is herself ‘the Sign’ of the way». It 
should be noted, additionally, that the CCC nowhere calls Mary directly Me-
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diatrix, except for the quote from LG 62, which speaks of the practice in the 
Church (in Ecclesiae) of designating Mary with this title (CCC 969). 

MGH, however, seems to prefer the term intercession in describing Mary’s 
role. No. 67 additionally employs another term, likewise used in LG 60: 
«Mary’s maternal role towards the human race». A similar expression is found 
in the quote from Gift of Authority II (No. 30). In addition, intercession was 
rendered in No. 70 as assistance. There is also a mention of the «continuing 
ministry» of Mary (No. 78). However, as regards the expressions mediatrix 
or intermediary, MGH uses them twice (No. 43 and 44) and only negatively, 
when giving examples of equivocal medieval practice («Mary came widely to 
be viewed as an intermediary between God and humanity» – No. 43) or dis-
tortions in 15th-century piety («Mary as a mediatrix alongside Christ» – No. 
44).

It may be concluded that CCC and MGH coincide in not naming Mary’s 
role as mediation. However, they diverge when it comes to the use of the title 
mediatrix (or intermediary). On the one hand, the two documents do not liter-
ally state that Mary is mediatrix. On the other hand, the CCC (in the context 
of the teachings of the Second Vatican Council and of John Paul II) considers 
the use of the title mediatrix as a practice that is not misleading, when under-
stood properly. In turn, MGH shows an attitude to this title that is marked, if 
not by criticism, then at least by reluctance. This shows that although there is 
a good will to understand Mary’s role in ecumenical relations, the title medi-
atrix is   still associated by Anglicans with distortions of popular piety or prob-
lematic theological theories. 

One could ask whether the use of the title mediatrix and intermediary ti-
tles is acceptable to the Catholic side. Before the author expresses his opinion 
on this subject, some details are worth considering. Firstly, MGH does not 
make a balanced presentation of this title, as it does not take into considera-
tion the proper understanding of mediatrix as formulated in Redemptoris Mater 
or in the general audience in 1997. Secondly, it does not take into account that 
in certain localities the feast or memorial of Mary Mediatrix, with its proper 
Mass, is allowed by the Holy See, following orthodox doctrine. Thirdly, the 
fact of the lack of dogmatisation of the truth about the mediation of Mary 
through an act of solemn Catholic Magisterium does not mean affirmation of 
this theory’s fallacy. 

It would seem that the Catholic side –for ecumenical reasons– did not 
push for a final explanation of the subject of Mary’s mediation. Significant 
progress had already been achieved in the explanation of the intercession of 
the saints (including Mary) and some consensus attained regarding the partic-
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ipation by human beings in the transmission of divine graces. Despite these 
advances, the lack of clarification (even after quoting four marian titles from 
LG 62 as used «in Church»), gives the impression of a silent acceptance of 
Anglican prejudices.

3.5. Intercession and Mary’s mediation

The evaluation made in the above points suggests that attention must 
be paid to the way in which MGH and the CCC present Mary’s intercession. 
This is necessary because, in accordance with the teachings of Paul VI and 
John Paul II, the category of intercession helps to properly understand the 
truth of Mary’s mediation. 

The CCC teaches in its four references to Mary’s intercession that it is 
«manifold» (969). The CCC also expresses the quite specific conviction that 
Mary intercedes for us «at the hour of our death» (1014). In addition, the 
Catechism recalls the scene from Cana of Galilee, where «Mary prays and 
intercedes in faith» (2618) and teaches that her intercession is united with the 
prayer of the Church (2827). 

How does the text of MGH refer to the above practice? Regarding 
the prayer Hail Mary the Seattle Statement mentions the second part of the 
prayer, which is a plea for intercession at the time of death, but adding that 
this practice had been criticised by the Reformers. Going further, the mem-
bers of the commission argued that Mary’s intercession, properly understood, 
did not contradict Christ’s unique mediation (No. 67). 

Regarding Mary’s actuation in Cana of Galilee, MGH does not speak 
so much about intercession, as about instructions (No. 71); and further notes 
Mary belonged to the «company of Jesus» (No. 25). Furthermore, it cites the 
theological opinion of St. Irenaeus that Mary’s request in Cana had been made 
in excessive haste (footnote 8). Thus, it can be seen that among the members 
of ARCIC there was no agreement on the interpretation of this biblical pas-
sage as an example of Mary’s intercession. 

However, as regards the aspect of Mary’s unity with the prayer of the 
whole Church, a greater agreement between MGH and the CCC may be 
noted. This is reflected in the references to the common prayer of Mary and 
the apostles in anticipation of the Holy Spirit (No. 26) and to the community 
of prayer with the saints (and Mary) in heaven. It is worth recalling too that 
MGH 43 mentions quite critically the perception of Mary as a «worker from 
miracles with powers that verged on the divine». This approach would seem 
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to imply a rejection of the belief that Mary’s role consists exclusively of per-
forming miracles. 

In view of the above, it can be said that although CCC and MGH agree 
on the issue of Mary’s intercession, they do not say it in the same way. In 
MGH, the term «manifold» (multiplici) intercession does not appear; some 
reticence towards the final part of the Hail Mary can be sensed; and an ambig-
uous understanding of the pericope of the wedding in Cana of Galilee may be 
noted. Although at the end of the document it is stated that «the practice of 
asking Mary and the saints to pray for us is not communion-dividing» (MGH 
78), it is difficult to agree with the statement that there has been sufficient re-
moval of the «obstacles of the past... by clarification of doctrine» about Mary’s 
intercession (MGH 75). It seems, therefore, that either: 1) that the consensus 
and compliance declared in MGH 75 and 78 were not sufficiently well ex-
pressed in the final redaction of the statement; 2) or the final statements are 
simply too optimistic.

3.6. Other aspects

After comparing the doctrine on the mediation of Mary presented in 
CCC and MGH, other aspects merit attention that have so far not been con-
sidered as categories of evaluation. However, it should be borne in mind that 
here we shall talk above all of the intercession of Mary, because neither of the 
two documents formally call the role of Mary mediation.

3.6.1. Causal issue

Both documents agree that the crucial reason for Mary’s unique role is 
her Divine Motherhood. Due to the Anglicans’ difficulty in adopting the doc-
trine of the Immaculate Conception to the same extent as Catholics do, MGH 
does not mention this dimension as important for an ideal function of inter-
cession. However, it does mention the testament from the cross (Jn 19,25-27) 
and Mary’s vigil with the disciples (Acts 1,12-14).

3.6.2. Parties of the mediation and intercession

Nowhere is it formally stated that Mary is a mediatress between Christ 
and human beings; MGH 43 even criticises any theology that places Mary as 
«an intermediary between God and humanity». Mary does, however, pray to 
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God for people, and her entire role is at the service of «the ministry of Christ» 
(MGH 78).

Mary’s prayer is a plea on behalf of others, referred to by MGH in differ-
ent ways (men, people, believers, Christians). There is therefore no single specific 
or preferred term to refer to the «human» pole of the mystery of intercession 
(mediation).

3.6.3. Spatiotemporal aspect

Both the CCC and MGH affirm that it is not incorrect to look to Mary’s 
intercession: the Seattle Statement focuses on this practice of faith in the 
present day, without a detailed discussion of Mary’s earthly life. However, 
speaking of this second aspect, it seems that the authors of the commission 
found it easier to see and understand the scene of joint prayer in the Cena-
cle (Acts 1,12-14) than to read the scene of Cana as an example of Mary’s 
intercession.

3.7. Conclusions

To sum up, starting from the definition of mediation, it must be stated 
that the document Mary, Grace and Hope in Christ does not make a clear deci-
sion on the issue of Mary’s mediation. It appears to view the ascending aspect 
(intercession) as more comprehensible and acceptable than the descending 
aspect (as it prefers to talk about Mary’s motherhood rather than her role in 
the distribution of graces). Despite the freedom implied in the re-reception 
of certain theological truths, it seems nonetheless difficult for Anglicans to 
accept Mary’s mediation in the version generally accepted by Catholics and 
taught by John Paul II. 

Despite this, it can be said that the acceptance of the question of Mary’s 
role based on her intercession, as presented in the Catechism of the Catholic 
Church, is a great ecumenical achievement.

It should also be remembered that in the elaboration of the entire docu-
ment the Anglican members of ARCIC showed a great openness to dialogue, 
a readiness to understand the Catholic arguments, and a desire for unity. Such 
attitudes, which became especially evident in the openness to dialogue over 
the truths of the Immaculate Conception and the Assumption of Mary, have 
resulted in an undeniable ecumenical success. Anglican ARCIC members’ ac-
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ceptance of many aspects of Catholic teaching regarding these issues was even 
received by some Anglican radical circles as a betrayal of Protestant doctrine. 
It seems, therefore, that thanks to the intensive progress in the dialogue on 
crucial Mariological truths, the lack of a spectacular breakthrough on the sub-
ject of Mary’s mediation should not be taken as a sign of diffidence or discord: 
on the contrary, the commission has shown that Catholics and Anglicans in-
creasingly agree on the fundamental Mariological truths, leaving less impor-
tant issues to be discussed later in the dialogue. 

Therefore, it is reasonable to say that achieving agreement on the role 
of Mary, in the form in which it is presented by the Catechism of the Catholic 
Church, is a great ecumenical advance.
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«8. In the present context, this term is used to describe various external practices (e.g. 
prayers, hymns, observances attached to particular times or places, insignia, medals, habits 
or customs). Animated by an attitude of faith, such external practices manifest the particular 
relationship of the faithful with the Divine Persons, or the Blessed Virgin Mary in her priv-
ileges of grace and those of her titles which express them, or with the Saints in their config-
uration with Christ or in their role in the Church’s life» (Congregation for Divine Worship 
and the Discipline of the Sacraments, «Directory on Popular Piety and the Liturgy», No. 8).

http://www.vatican.va/roman_curia/congregations/ccdds/documents/rc_con_ccdds_doc_20020513_vers-direttorio_en.html
http://www.vatican.va/roman_curia/congregations/ccdds/documents/rc_con_ccdds_doc_20020513_vers-direttorio_en.html
http://www.vatican.va/roman_curia/congregations/ccdds/documents/rc_con_ccdds_doc_20020513_vers-direttorio_en.html
http://w2.vatican.va/content/john-paul-ii/en/encyclicals/documents/hf_jp-ii_enc_25031987_redemptoris-mater.html
http://w2.vatican.va/content/john-paul-ii/en/encyclicals/documents/hf_jp-ii_enc_25031987_redemptoris-mater.html
http://w2.vatican.va/content/john-paul-ii/en/encyclicals/documents/hf_jp-ii_enc_25031987_redemptoris-mater.html
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53. The only help in understanding what the authors of MGH might be referring to is an article 
by Nicholas Sagovsky, a member of ARCIC (SagovSky, N., «Mary and Christian Hope: 
Background to the ARCIC Statement», in mcLoughLIn, W. & PInnock, J. (eds.), Mary for 
Time and Eternity. Essays on Mary and Ecuemenism, Leominster 2007, 3-14). This is a record 
of a speech given at the ESBVM Chester Congress (September 2002) and edited after the 
publication of the Seattle Statement. In footnote no. 3 the author refers to the commentary 
of D. MacCulloch on Erasmus’s Colloquies (cf. maccuLLoch, D., Reformation: Europe’s House 
Divided 1490-1700, London 2003, 101-102). Perhaps the authors of MGH were concerned 
with the Erasmus critique of the Marian title of Star of Sea and the ancient prayer Salve Re-
gina. As regards this prayer, it is difficult to agree with the criticism of Erasmus.

54. In the case of Thomas More there is no suggestion in any article or commentary which could 
help discover the intentions of the commission. It remains for us to suppose that they had 
in mind his Letter to a Monk (cf. more, T., «Letter to a Monk», in The Complete Works of St. 
Thomas More, vol. XV, 285-291).

55. It should be noted that a version «pray for us sinners, amen» was already known from the 
14th century. 

56. Cf. John PauL II, «Wednesday Audience of October 1, 1997», L’Osservatore Romano (8 Oc-
tober 1997) 11.

57. Cf. councIL oF trent, «Decree on the Invocation, Veneration, and Relicts of the Saints 
and on Sacred Images», in denzInger, H. & hünermann, P. et al. (eds.), Enchiridion sym-
bolorum definitionum et declarationum de rebus fidei et morum, San Francisco: Ignatius Press, 
2012, 429.

58. However, in Marialis cultus No. 31 Paul VI does not refer in any concrete way to the question 
of Mary’s mediation or seeking her intercession. The proper topic of this point is the issue of 
proper subordination to the devotion of Mary to the Sacred Liturgy.

59. Cf. also the general audience of John Paul II form 01.10.1997, where the Pope referred to an 
even wider context: 1 Tim 2,1.5-6 (cf. II chapter § 2.6.3.3).

60. The conclusions of ARCIC could be enriched with an important biblical text written by 
St Paul, to which John Paul II has already drawn attention (general audience, 01.10.1997), 
explaining the meaning of Mary’s mediation – cf.: John Paul II, «Wednesday Audience of 
October 1, 1997», 11).

61. Cf. AustARC, «The Saints and Christian Prayer», https://iarccum.org/archive/Austral-
ia/1997_austarc_The-Saints-and-Christian-Prayer.pdf (access: 29.04.2020).

62. The only reference to the doctrine given in CCC could be the mentions of the intercessory 
role of the Holy Spirit (cf. MGH 16, 68, 69; CCC 688, 741, 2630, etc.).

63. Cf. No. 52; three times in No. 67; No. 68; No. 75 and No. 76.
64. No. 2, 68 and 76 citing Authority in the Church II; No. 47 citing Lumen gentium; and three 

times in No. 67 – citing Lumen gentium and Marialis cultus.
65. Cf. John PauL II, «Wednesday Audience of October 1, 1997», 11.
66. In reference to Moses, in MGH 8 is written that «through Moses [the Lord] made a cove-

nant with Israel that, obedient to his word, they might be a holy nation and a priestly peo-
ple». Interestingly, the word «through» was translated in Spanish as «por medio de Moises». 
– cf. ARCIC II, «María: gracia y esperanza en Cristo. Declaración de Seattle. Relación de la 
Comisión Internacional Anglicano-Católica Romana (ARCIC II) 2004», Diálogo Ecuménico 
40 (2005) 162.

67. Cf. IrénaeuS oF Lyon, «Contre les hérésies. Livre III», SC 211 (critical edition), 440; Eng-
lish translation: Irenaeus, «Against Heresies», in The Ante-Nicene Fathers. Translation of the 
Writings of the Fathers down to A.D. 325, vol. I, roBertS, A. & donaLdSon, J. (eds.), The 
Apostolic Fathers with Justin Martyr and Irenaeus, Grand Rapids 1975, 455.

https://iarccum.org/archive/Australia/1997_austarc_The-Saints-and-Christian-Prayer.pdf
https://iarccum.org/archive/Australia/1997_austarc_The-Saints-and-Christian-Prayer.pdf
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